























that since the reality of the situation
has changed, therefore, there is
simply no place for using this title
today. Yet, the conduct of the
chassidim is established according to
the guidelines set by their leader.
When the Rebbe not only doesn’t
reject such terms, but even expresses
his pleasure upon seeing them, it
further encourages its usage.

To put it simply, the Rebbe is
well aware of what happened on Yud
Shvat 5710, yet he deemed it
appropriate to encourage a chassid
to relate to the previous Rebbe in a
manner that expresses that nothing
has changed. This is clear proof that
however one explains what
happened on Yud Shvat 5710, it is
still fitting and appropriate to use
the title “Shlita.” (NOTE: In
addition, the Rebbe stated explicitly
that “there is no change” after the
histalkus of the previous Rebbe.)

4. Anyone who is afraid of this
“extremist” custom, out of the belief
that this is not befitting “the spirit of
Yisroel Saba,” asking, Where have
we found anywhere among the
worldwide Jewish community
throughout the generations that
people refer to someone, even the
biggest tzaddik, with the term
“Shlita” or the expression “zahl
gezund zain” after 120 years? - we
direct him to the aforementioned
letter in Igros Kodesh, where the
Rebbe writes:

Why the fear of saying “zahl
gezund zain”?[...]. Indeed, it is
explained in Igeres HaKodesh 28
that the life of the tzaddik is faith,
love, and fear. Thus, [...] he is
more gezund. Sufficient for the
wise.

REJECTING THE
WRITING OF TERMS
OF “HISTALKUS”

We thereby find that the use of
the term “Shlita” or “zahl gezund
zain,” in speech or in writing, is not
only legitimate, it’s even desirable, in

the holy opinion of the Rebbe shlita.
(NOTE: For the Rebbe not only spoke
in this style, he even encouraged a
chassid to write this way.)

Nevertheless, there still remains
for us to understand:

We learn from the sichos brought
in the previous chapter, about the
quality of hiskashrus expressed in
copying the Rebbe’s conduct - that
as long as the Rebbe doesn’t reject a
certain mode of conduct among his
students, the student should act
according to his Rebbe’s custom, and
even be stringent about it. In regard
to our discussion, inasmuch as

despite the Rebbe’s encouragement
of the use of the title “Shlita,” the
Rebbe himself customarily wrote
“terms of histalkus,” therefore, it
would be appropriate for a true
disciple to emulate his Rebbe’s
conduct in this respect as well, and
when he writes “K'vod K'dushas
Admur,” shouldn’t he immediately
add “of righteous and holy memory,”
“his soul rests in the hidden treasures
of Heaven,” “may his merit protect
us,” etc.?

This question becomes stronger
in light of what is written in the

previous chapter (on the importance
of copying the Rebbe’s conduct): If
the Rebbe actually expects chassidim
to follow his customs in precise
terms, why don’t they try to conduct
themselves as the Rebbe does in this
matter? In a manner of “palginan
dibbura” (picking and choosing
elements of a statement) we are
liable to suspect ch™v that the
chassidim do what the Rebbe wants
only when it suits them (and the
whole concept of writing “Shlita”
derives merely from emotion). We
can prove this by the fact that when
there comes a time to act in an
opposite fashion, according to the
Rebbe’s custom of writing — they
deliberately ignore the custom...
However, we find that the Rebbe
(not only encourages the use of the
title “Shlita,” as mentioned above, he
also) categorically rejects the
writings of terms of histalkus
customarily written in reference to a
tzaddik after his passing.
Furthermore, as discussed at length
in the previous chapter regarding the
custom of copying the Rebbe — this
is something very positive, except
when the Rebbe explicitly rejects it.
(NOTE: We brought another proof
from the Gemara (Sukka 32b) in a
manner of “a mere practice in
Yehuda in order to reinforce an
explicit statement in Torah.” We see
in this Gemara that the conduct of a
student to be stringent in following
that which “came out from the
mouth of Rabbi Kahana” was also
regarding something that the rabbi
actually did in a totally different way,
even though the rabbi didn’t reject
conduct such as his own among his
students (rather, the student
voluntarily chose to be stringent in
matters expressing his connection to
his teacher). Therefore, we find that
in a case such as ours, there is no
need to wait for the Rebbe to reject a
certain mode of conduct. The very
fact that he encourages the student to
act in this specific manner is more
than enough to prevent the student
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from acting any other way, i.e., even
as his Rebbe does personally.)

In numerous farbrengens, the
Rebbe demanded with great fervor
that Chassidim refrain from writing
these expressions:

“IN THE HIDDEN
TREASURES OF HEAVEN”

At the conclusion of the
farbrengen on Acharon Shel Pesach
5710, the Rebbe spoke with great
emotion and sobbing (see Toras
Menachem, Vol. 1, pg. 27), saying
that no one should apply the term
“his soul rests in the hidden

The Rebbe
categorically
rejects the writings
of terms of
histalkus
customarily
written in

reference to a
tzaddik after his
passing.

treasures of Heaven” to the Rebbe
Rayatz:

What hidden treasures of
Heaven? “Hidden treasures of
Heaven” is a concept that relates
to illuminations and revelations,
whereas the Rebbe - whose avoda
was not for the purpose of
receiving a “pras” (reward),
derived from “prusa” (portion),
signifying a mere illumination and
revelation — is connected with the
essence, higher than illuminations
and revelations. And since the
essence is here below (in the place
where the overall avoda was done),
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we find that also the Rebbe is here
below!”

The Rebbe then concluded:

My revered teacher and father-
in-law, the Rebbe shlita, will lead
us to the True and Complete
Redemption.

“HIS SOUL RESTS
IN EDEN”

At the farbrengen of Shabbos
Parshas Shlach 5710 (ibid., pg.
106), the Rebbe said:

When talking about my revered
teacher and father-in-law, the
Rebbe, we don’t say “of righteous
memory” (as is taught in Gemara
Yoma) or “his soul rests in
Eden”...because: a) who can give
an “address” and limit his place to
“Gan Eden” — the lower Gan Eden
or the upper Gan Eden, or
incomparably higher than that?; b)
why should we send him away from
us?! He surely does not want to
part from us and is indeed here
with us!

“OF RIGHTEOUS
MEMORY”

Later in that same farbrengen,
the Rebbe continued:

And for the very reason that we
don’t say “nishmaso Eden” (his
soul rests in Eden), we also don’t
say “zeicher tzaddik livracha” (of
righteous memory). For the
concept of “memory” pertains only
to something distant where there
can be a concept of forgetfulness,
whereas in our discussion, where
there is no relevance to the concept
of forgetfulness ch™v, there is no
need for memory, as there is no
need for memory in relation to a
living person.

“MAY HIS MERIT
PROTECT US”

The Rebbe once wrote a letter
(see Likkutei Sichos, Vol. 17, pg.

513) in response to someone who
asked why the Rebbe didn’t write
the expression “z’chus yagein
aleinu” (may his merit protect us),
when he mentioned Rabbi Shimon
bar Yochai in his general letter
from Lag B’Omer 5735:

It can be said according to the
explanation of the Rogatchover
(B’Chukosai 26:42) that there is
no relevance to remembering
regarding Yitzchak, and
specifically Rabbi Shimon bar
Yochai, regarding whom it is
explicitly stated that he protects
more than during his lifetime,
and he said that he exempts, etc.,
until etc.

When a chassid hears such
amazing words from his Rebbe,
negating the writing of these terms,
he naturally is careful not to do so.

In other words, specifically
because he has a connection to his
Rebbe with every fiber of his being
and tries to emulate his Rebbe’s
conduct in every detail, when there
emits from the Rebbe’s mouth a
rejection of a certain mode of
conduct, the chassid immediately
implements it in practical terms, as
the words of his Rebbe are most
precious to him.

Furthermore, even if these
words were said without adding
reason and explanation, but in a
manner of “I have decreed it,” and
therefore, “you have no right to
challenge it,” the chassid obeys
immediately. This applies with even
greater force when the words are
explained, “milsa b’taama” — that
we should not conduct ourselves in
this fashion, because these titles are
in contradiction to the reality: The
previous Rebbe is not “in the
hidden treasures of Heaven,” he is
not limited to “Gan Eden,” and
there is no relevance to arousing a
remembrance of something that is
not forgotten, as there are surely
no grounds for using these titles.





