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d’var malchus

KING AND LEADER
Translated and adapted by Dovid Yisroel Ber Kaufmann

The Torah emphasizes the importance
of appointing a king. Various
commentators explain why. Among
them, Maimonides says that: “The
king’s heart is the heart of the entire
Jewish people.” Since the main
function of a king is to lead, the
analogy should have been to the brain.
But there are two types of rulers of the
Jewish people: a melech and a nasi, a
king and a leader. A king may be
compared to the heart and the nasi to
the brain. In many periods of Jewish
history one person was king and
another was nasi. But Moses, the first
Redeemer, was both king and nasi,
combining within himself the qualities
of both. Moshiach, the last Redeemer,
will also be both king and nasi.
One of the commandments in this week’s Torah
reading, that of Shoftim, is to appoint a king. So
important is this commandment that the Torah states
emphatically, “You must set a king over yourselves.” Of
course, the king the Jewish people set over themselves
must be the individual G-d has chosen.
Although appointing a king is only one of the six
hundred thirteen mitzvos, it is a central one. A king is
required for the Jewish people to be properly settled in the
land of Israel. Several Biblical commentators offer

explanations for the importance of a
king. For example, the Rashba says,
“the king is like the community, since
the community – all Israel – depends
on the king.” A Midrash expresses the
same idea, declaring that “the head of
a generation is the entire generation.”
Rashi,
the
foremost
Biblical
commentator, phrases the concept in
a slightly different manner: “the
leader of the generation is like the
entire generation, since the leader is
everything.” Maimonides, writing in
the Mishneh Torah, his code of Jewish
law, explains why the king is so
central to the people: “The king’s
heart is the heart of the entire Jewish
people.”
At first glance, the comparison of
the king to the heart makes sense,
since, just as the body depends on the
heart for its life, so too the people
depend on the king. But, while it’s
true that the limbs of the body receive
their life from the heart, their
conduct depends on the brain. And
the main function of a king is to lead
the people, give them direction. So
there is a basic question about
Maimonides’s analogy: why is the
king compared to the heart, and not
the brain? That would seem to be
more appropriate.
Of course, since Moshiach will be
a king, indeed the ultimate king of the
Jewish people, any observations
about a Jewish king in general will apply with even greater
force to Moshiach.
In Hebrew, the word for king is melech. But the Torah
also uses another word to describe a ruler. The leader of
the Jewish people is also called a nasi. These two terms,
melech and nasi, indicate two different types of
leadership, as we shall see. However, the term melech –
king – indicates a higher stature than the term nasi –
prince or leader. There is only one king, while there may
BEIS M O S H I A C H Issue 663
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be several princes; indeed, the leader of each tribe was
called a nasi.
That seems to make the earlier question even more
difficult: surely the king, the head of the people, should be
compared to the brain, not the heart. Why, then, does
Maimonides compare the king to the heart? What do a
king and the heart have in common?
To answer this question, we first have to understand
the essential difference between a king or melech and a
leader or nasi. Basically, a king is in charge of the physical
wellbeing of the people: fighting their wars, maintaining
the infrastructure, insuring a fair judicial system, etc. A
nasi, on the other hand, deals mainly with spiritual
matters, instructing the people about Jewish law,
safeguarding the rituals and relationship with the Divine,
etc. Thus, the leader of the Sanhedrin, the rabbinic court,
was called a nasi.

is appointed to be the leader of the Rabbinical council.
The Sanhedrin – the rabbis – are responsible for
instructing the people, and establishing the observance of
the Torah for all the Jewish people. The nasi was the head,
the wisest, of all the rabbis.
There is a second critical difference between a melech
and a nasi, between a king and a spiritual leader. The
people must obey the king’s commands. The king can
draft the people into his army, require craftsmen to build
various structures in different locales, direct the
agricultural efforts, etc. And of course, he can levy taxes.
A nasi, on the other hand, has no such power.
Although he receives a salary from the public and is
supported by them, there is a limit to his income. And
certainly, unlike a king, the people do not fulfill his every
whim.
This power of the king to take from the people
whatever he wants, whenever he
wants – under the principle of “what
a servant acquires, the master
acquires” – ironically illustrates a
certain “weakness” in the position of
the king. Everyone else earns a living
through his or her own effort, while
the king must come to the people.
Even the nasi, who receives a public
salary, is paid for doing a job. On the
other hand, all the king has, he
receives from the people. This fact
simply emphasizes that the king is the
people, with nothing of his own. His
whole being is dedicated to their
welfare and their existence; therefore,
what he receives, he receives from
them.
This also helps explain the
comparison of the king to the heart,
and not the brain. The heart beats in a continuous
rhythm, back and forth, without interruption. The brain,
while it is the source of life for the whole body, itself
remains at rest, unmoving. Further, the heart is the
weakest organ.
The “weakness” of the heart stems from its function:
its whole purpose is to spread life to the limbs. For this
reason the heart beats continuously and for this reason it
is the weakest organ – because the heart exists solely for
the other limbs and organs of the body.
The brain, on the other hand, remains separated, aloof
from the body itself. It has a separate existence, so to
speak.
Thus a king is compared to the heart, for the king
moves to the rhythm of the people, as it were, bringing
them out and leading them forth. The king exists to serve

A king is in charge of the physical
wellbeing of the people: fighting their
wars, maintaining the infrastructure,
insuring a fair judicial system, etc. A
nasi, on the other hand, deals mainly
with spiritual matters, instructing the
people about Jewish law, safeguarding
the rituals and relationship with the
Divine, etc.
The practical difference in their roles is illustrated by
the following law: if the nasi, or spiritual leader, wishes to
set aside the honor due him, say by giving deference or
‘pride of place’ to someone else, he may do so. But the
melech, the king, is not allowed to set aside the honor due
him, even if he wishes to do so. He, the king, is the ‘heart’
of the people.
In short, the king’s job is to maintain justice and
conduct wars. But it is not his job to instruct the people,
to teach them or sit as a judge. That is, while the king
executes judgment – according to Torah or the needs of
the time – he does not determine what Torah says the law
should be. That job, interpreting the Torah and teaching
the people, belongs to the nasi, as head of the Sanhedrin.
Indeed, the head of the Sanhedrin must be chosen on
the basis of his wisdom. It is the wisest of the Sages who

6
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the people, provide for their needs. And this is his
“weakness,” like that of the heart – that he receives
everything from them, with nothing of his own.
A king in his capacity as king cannot intellectualize.
He is too involved in the affairs of the people to
objectively analyze a situation or logically debate an
issue. His concern is, what do the people need. The nasi,
the spiritual leader, on the other hand, remains
distanced somewhat from the people, aloof, similar to
the head and the brain, which is separated from the rest
of the body.
This is why Rashi says about the nasi that “the leader
is everything.” Even the heart is instructed by the brain;
even the king learns Torah from the nasi. The king’s job
is to provide for the people – as Torah instructs. The king
guides the conduct of the people – according to the
teachings of Torah. But who is it that teaches the king,
tells him what Torah demands of the times, informs the
king of the Torah’s meaning and intent? The nasi.

There have been periods in Jewish history when there
was both a duly appointed king, and a ‘chief rabbi,’ a nasi
of the Sanhedrin. But Moses was both a king and the
nasi, the spiritual leader. Moses was a king, conducting
wars and enforcing the judicial system, and doing
everything necessary to provide for the needs of the
people. He was their heart. Moses was also the nasi and
head of the Sanhedrin, who gave the Torah to the Jewish
people. Indeed, all aspects of Torah throughout all the
generations are aspects of the Torah of Moses, G-d’s
servant. Moses received the Torah at Sinai and taught it
to the people. He was their brain.
The same is true of Moshiach. Moses, the first
Redeemer, was both a king and nasi, a ruler and a
teacher. Moshiach, the final Redeemer, will also be a king.
Indeed, his kingship will be complete. Moshiach will also
be a nasi, teaching Torah to the entire people, all of them,
everywhere.
(Based on Likkutei Sichos 19, pp. 165-170)
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perspective

BUY LOW,
SELL HIGH
By Dr. Arnie Gotfryd

The greatest vision of late billionaire
investor, Sir John Marks Templeton, was
not about money. It was about the
ultimate synergy of science and religion.
And Templeton, who died July 8 at the
age of 95, put his money where his
dreams were.
TEMPLETON DID IT...
Templeton’s 1.5 billion dollar
endowment cranks out some
$70M every year to meaningfully
harmonize society’s two great
solitudes: The academician’s
ivory tower and the man of faith’s
house of worship.
A strange union, no? How
could hard-nosed, rational,
empirical enquiry ever team up
with intuitive, transcendent,
inexplicable revelation? With
evolutionists and intelligent
design advocates at each other’s
throats, it sounds like someone
didn’t do his market research.
But Templeton was no-one’s
fool. True, Sir John started out a
small-town Tennessee boy, but he
became a Rhodes scholar (Yale,
Oxford, the works), jumped into
business with an intense buy-lowsell-high approach, and built a
$22B investment empire by being
what Money Magazine called “the
8
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greatest global stock-picker of the
century.”
To the novice, integrating
science and religion is a nonstarter enterprise but for insiders
like Templeton who understand
both fronts, the common ground
is clearly immense and growing
rapidly.
For instance. Twenty years
ago, less than 5% of American
medical schools had courses
addressing religion and
spirituality. Today less than 5%
don’t have such courses. The
Oxford Handbook of Religion and
Medicine reviews 1200 studies on
the subject (most of them pretty
recent), and the Dean of Harvard
Medical School’s Mind-Body
Institute says some two-thirds of
doctors visits are due to nonorganic causes.
The Templeton Foundation
funded many of those courses
and studies. For the business

minded, Templeton tells it in
bottom line terms: “If
governments encourage people to
become more spiritual, there will
be a reduction in healthcare.”
At the same time, allusions to
G-d, the soul, and man’s
significance in the cosmos are
also growing frequent in areas
other than medicine, for instance
in academic courses and
literature on physics, astronomy,
cosmology, biology, chemistry,
genetics, evolution, ecology,
mathematics, chaos theory,
statistics, IT, psychology and
social work.
Templeton has sponsored
many hundreds of courses and
research projects in such areas
too. Inspired by the discovery in
1982 of non-locality, an
apparently transcendent
consciousness considered by
physicists to be “the ultimate
ground of reality,” and other
paradoxes of nature, he
comments, “The question is not
is there a G-d, but is there
anything else except G-d?”
Popular cultural expressions,
from books to business and from
music to movies, have picked up

Sir John Marks Templeton

these spiritual themes as well.
Clearly Sir John’s spiritual
investments in society are
appreciating in value, and his
foresight is being vindicated once
again.

UNKELUS DID IT…
Templeton’s tale, in part at
least, echoes the saga of the
famed Unkelus, a beloved nephew
of the Roman emperor Hadrian.
Through his travels, Unkelus
became exposed to the Jewish
religion and developed an affinity
for it.
Realizing how displeased his
uncle would be were he to adopt
the Jewish religion, he devised a
scheme to camouflage his intent.
Unkelus told his uncle he’d
like to try his hand at commerce
and asked Hadrian what advice
he could offer. Hadrian, happy to
accommodate his nephew in his
practical aspirations, told him
what any business person might
advise: Buy low and sell high.
Now armed with the very
advice he was seeking, he traveled

to the Holy Land, converted to
Judaism and settled in to study
with the great sages of the era.
Furious, Hadrian confronted him
demanding an explanation as to
why a sensible young man would
take such a rash and foolish
decision as to attach himself to
the lowly and despised Jewish
nation.
Unkelus now had the best
answer, namely that he was
merely following his uncle’s sage
advice, to buy low and sell high.
He explained that in all his travels
he found nothing more devalued
than the Jewish religion and
nothing with a greater potential
for appreciation.
Without sovereignty, without
unity, without integrity, true, the
Jews had fallen into disgrace and
dispersion. But the prophets and
indeed the Torah itself testify to
their ultimate return, both
spiritually and materially, to an
unsurpassed grandeur forever
secured.
Hadrian could not deny the
validity of his nephew’s
risk/benefit analysis and that
“converting his stock” was an
investment worthy of any
reasonable businessman. Unkelus
went on to become one of the
greatest Jewish sages of all time,
and his Aramaic interpretive
translation of the Torah is to this
day singled out as the gold
standard of authentic meaning.

I DID IT…
While neither a visionary
financier like Sir John nor a
dedicated scholar like Unkelus, I
can still relate to them in my own
small way. Years ago, like
Unkelus, I made my own
risk/benefit analysis and decided
to buy into Judaism. Part and
parcel of that decision was
grappling with conflicting
perspectives on science and faith.

The upshot was that I
discovered, as did Sir John did,
that on the one hand, the bulk of

Dr. Arnie Gotfryd

the brouhaha is based on
misunderstanding. while on the
other, there are worlds of synergy
between the discoveries of
modern science and age old
principles of faith and spirituality.
With a doctorate in applied
ecology in one pocket and some
wisdom from Sinai in the other, I
took pleasure in embracing
family, community, worship and
profession in a nicely integrated
holistic life.
But I was still curious. Were
those newfound synergies
between faith and science
substantial and sound, or were
they spurious and superficial,
contrived by my own
subconscious to beguile, deceive
and lull me into complacent
quackery in the name of academic
integrity?
Convinced it was not so, yet
eager to test these notions on
campus, I launched a biweekly
seminar on faith and science for
professors and graduate students
in the Faculty of Arts and Science
at the University of Toronto. The
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result: Freewheeling discussion,
great interest all round, swelling
attendance at each meeting, and
even more synergy between faith
and science than expected. In
short, a success.
One of the participants
suggested I apply to the
Templeton Foundation for a cash
prize for my course, to help it
become listed in the calendar at
the undergraduate level.
“Come on!” I told him. “It’s a
Christian old boys club. They’ll
have no interest in a Judaic
perspective.”
“Arnie, you don’t know
everything. Try. You’ve got
nothing to lose.”

would be consigned to “the big
pile” and that besides the
perfunctory acknowledgment of
receipt, I’d hear from them no
more, I proceeded to forget about
the proposal altogether.
Imagine my surprise to read
this critique in the Templeton
Foundation’s letter of response:
“You say that your syllabus
presents modern scientific
perspectives in the light of
rabbinic Judaism yet you cite only
secular sources, but no rabbis. If
you can include rabbinic sources
in the syllabus to substantiate
your claims, we will reconsider
your proposal for funding.”
“Rabbinic sources?” I thought

I used my personal letterhead with a
tagline paraphrasing the Rebbe’s
message to the world as reported by
CNN: “Moshiach is on his way. Make
the world a beautiful place with acts of
goodness and kindness.”
So I tried. The application
package included a detailed
syllabus, references, lecture notes,
the works. I even included an
article I’d written explaining how
the modern synergy of science
and faith was presaged and even
dated by the Zohar millennia in
advance, as part Judaism’s
concept of Messianic redemption
unfolding.
To cap off the proposal, I used
my personal letterhead with a
tagline paraphrasing the Rebbe’s
message to the world as reported
by CNN: “Moshiach is on his
way. Make the world a beautiful
place with acts of goodness and
kindness.”
Sure that my submission

10
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to myself, “Jews don’t proselytize!
And especially on a college
campus. And in an accredited
course in the Faculty of Arts and
Science, no less.”
But where there’s a will there’s
a way. Treading carefully to avoid
blurring the distinction between
information and indoctrination, I
reworked the course to include
some Maimonides (on G-d and
prophecy), some Tanya (on
continuous creation ex nihilo)
and some of the Rebbe’s
teachings (on science, prophecy
and redemption).
One of the Rebbe’s teachings
included in the reworked 400page course pack says that when
a Jew fulfills his mission by

explaining to the world the
immediate relevance of Moshiach
and redemption, non-Jews will
help him get the message out.
The fact is that’s what
happened. The Templeton
Foundation awarded the course a
$10,000 cash prize, the
University listed it as a third year
course in the calendar, and it
quickly became the most popular
offering at New College where it
was held, filling the 100-seat
lecture hall to capacity for several
years running.

THE WORLD
DOES IT, TOO…
In 1998, Sir John wrote a
remarkable book called “Is
Progress Speeding Up?” Armed
with a mountain of stats, graphs
and tables, he justifies a clear and
simple thesis: Thanks to progress
in technology, mankind’s lot in
life has been consistently
improving in every conceivable
way over the last 100 years.
A great message, a genius
billionaire author, good writing,
excellent data. What publisher
wouldn’t snap up the title? The

answer is, all of them. They all
turned the book down with the
same simple reason – the news is
too good. They wanted to see
some down and dirty traditional
pessimism. But Sir John wouldn’t
budge. In the end, he had to open
his own publishing house,
Templeton Press, to bring it to
light.
And light it is. The book
tracks trends in pretty much
everything global: Nutrition,
health, longevity, education,
political and economic freedom,
transportation, communication,
working conditions, leisure,
spirituality, and so on. Wherever
you look, the world is improving.
Our lot was better 50 years ago
than 100, and with every passing
decade since, it keeps improving.
The numbers don’t lie.
The problem is, we’ve been
saying the world is going to hell
in a basket for such a long time
that we are blind to the immense
blessings before us constantly.
The Rebbe says that if we just
open our eyes we will see the

redemption unfolding before us.
But how can that be, you may
ask. Wherever you turn, there’s
war and hunger and crime and
intolerance and sickness and
death. True, that. But the bigger
picture is much more favorable.
Allow yourself to dream. What
do you anticipate with the coming
of Moshiach? More and better
nutrition? Health? Longevity?
Education? Political and
economic freedom? Faster more
available transportation? Faster
and better communication?
Better working conditions? More
leisure time? Increased emphasis
on spirit? But all those things are
happening now, as Templeton’s
book so definitively demonstrates.
One of my Chabad colleagues
said, “If you took off the cover
and wrote instead “Is Moshiach
Here?” it would be just as apt.”
If the Chassidim and the
Physicists are right,
consciousness really can create
reality. And if that’s the case, it’s

probably time to study the half
full cup, because as my mother
always taught me: Good, better,
best. Never let them rest. Until
good is better and better is best.
May it take place immediately.

AND SO CAN YOU.
Templeton advised us all to
get into the mindset of
celebrating our material and
spiritual wealth. Like the
Chassidic adage to “Think good
and it will be good.”
His key to success is to be
flexible, be humble, look global,
and buy in because overall things
will only get better. Here too his
words echo the Rebbe’s. The
Rebbe’s proclamation was
“Humble ones. The time of your
redemption has arrived!” He just
may be right.
Dr. Gotfryd lectures for Chabad
Houses and the general public the
world over. See his website,
www.arniegotfryd.com or contact him
at arnie@gotfryd.com.
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moshiach & geula

TORAH OR
PROPHECY?
By Rabbi Shmerel Matusof

Are “l’alter l’Geula” and “hinei zeh
(Moshiach) ba” prophecies or Torah
teachings? Are they the Rebbe Rayatz’s
or the Rebbe’s? * An analysis of the
sicha of Shoftim 5751 * Part 1
Seventeen years ago, the Rebbe
said the famous sicha of Shoftim
5751 in which he instructed us “to
publicize to all members of the
generation that we have merited
that Hashem chose and appointed
someone with free choice … to be
‘your judges’ and ‘your advisors’
and the prophet of the generation,
to give instructions and advice
regarding the service of all the
Jewish people and all the people of
this generation … until the main
prophecy – the prophecy of ‘l’alter
l’Geula’ and immediately ‘hinei
zeh (Moshiach) ba.’”
Among those who learn this sicha
there is a discussion as to the nature
of the legal status of the prophet and
his prophecy.
There is no doubt that the
Rebbe’s announcement of “hinei zeh
(Moshiach) ba” was a prophecy. The
Rebbe himself said in this very sicha
that this is said, “Not merely as a
sage or judge, but as a prophet
which means it is certain.” The
discussion is only whether this
prophecy falls into the category of
Torah-legal parameters or the
12
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parameters of nevua-prophecy, as
will be explained.
In other words: Is the obligation
to believe this prophecy derived from
the mitzva in the Torah “to honor
those who teach and know [Torah]”
(as Rambam explains in Hilchos
Talmud Torah), that one of the
details of this mitzva is not to
dispute or doubt one’s Torah
teacher? Or, is the obligation to
believe this prophecy because of the
mitzva of “to listen to the prophet
who speaks in His name” and the
mitzva “do not test [the prophet].”
The difference is, if we say that
it’s within the parameters of halacha,
we would differentiate between a
Chassid and someone who is not yet
a Chassid. To the Chassid, the belief
in what the Rebbe says must be just
as strong as the belief in the words
of a legally recognized prophet, as
this is analogous to the prohibition
of disagreeing with one’s Torah
teacher, especially when the Rebbe
said it as a prophecy.
But for someone who is not a
Chassid of the Rebbe (although he is
required to respect the Rebbe as he

would any great Torah figure) there
is no prohibition for him to dissent
with the Rebbe. Therefore, he has no
obligation to accept what the Rebbe
says as the word of G-d to the
prophet. It’s like anything in those
areas of the Oral Torah that are
open to debate and divergent
opinions.
On the other hand, if we say it’s
within the parameters of a prophecy,
then there is no difference between a
Chassid and a non-Chassid because
the mitzva to listen to the prophet is
regardless as to whether you are his
student or not. The prohibition
against testing the prophet applies to
everyone.
Another difference is that if we
say that it falls under the guidelines
of Hilchos Talmud Torah, then we
can’t say that the lack of belief in
this prophecy is a lack of faith in one
of the principles of our faith and the
foundation of our belief in G-d
(particularly one of the 13th
Principles which states, “to know
that G-d gives prophecy to man,”
and “all that the prophets say is
true”). This is so since belief in the
Rebbe’s prophecy is derived from
the obligation to believe one’s
teacher and the obligation to believe
one’s teacher is not one of the
Thirteen Principles but a detail, like
the rest of Torah.
On the other hand, if we say that
it falls under the guidelines of
prophecy, then someone who rejects
this prophecy not only disdains a
halachic matter, but also displays a
disregard for one of the principles of
our faith. (To the credit of the
disbeliever, though, perhaps we can
draw a distinction between whether
the lack of faith is b’shogeg or
b’meizid, i.e., knowingly or
unknowingly - as with all the other
principles of faith).
***
There is also the question as to
whether this is the Rebbe’s prophecy
or the Rebbe Rayatz’s prophecy.

This question is connected with the
previous one. If it is an actual
prophecy, there is seemingly no
reason to say that it’s the Rebbe
Rayatz’s prophecy because
everybody knows that the Rebbe is
the Nasi of the seventh generation,
the Nasi Ha’dor and the “extension
of Moshe Rabbeinu” in this
generation. It makes sense to say
that he is the prophet of our
generation.
However, if it isn’t a literal
prophecy (although the Rebbe refers
to it as a “clear” prophecy) – then
there is room to say that the sicha is

referring to the Rebbe Rayatz. And
like in all areas of Torah, “everything
an expert student will innovate in the
future was said to Moshe at Sinai,”
and how much more so that which
the Nasi HaDor “innovates.” So
obviously the Rebbe is expanding
upon and explaining that which the
earlier Rebbeim taught, especially
the Rebbe Rayatz.
I think we have to examine these
points because there are practical
ramifications. We should bear in
mind that the Rebbe Rashab wrote
in a letter (his Igros Kodesh vol. 1, p.
312 dealing with the subject of the

order of events with the coming of
Moshiach etc.): “If someone will
say that we have no business with
hidden matters to clarify them, if
so, we have no business with the
Torah of Rabbeinu nishmaso Eden
(i.e. the Alter Rebbe).” From this
we understand that someone who is
involved with the teachings of our
Rebbe is obligated to clarify them!
I will attempt to shed light on
this sicha, particularly regarding
three points: 1) Is the sicha talking
about an actual prophecy or is the
word prophecy used metaphorically?
2) Is the sicha only an explanation
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On the other
hand, if we say it’s
within the
parameters of a
prophecy, then
there is no
difference between
a Chassid and a
non-Chassid
because the mitzva
to listen to the
prophet is
regardless as to
whether you are
his student or not.
The prohibition
against testing the
prophet applies to
everyone.
about what the Rebbe Rayatz said or
is it the Rebbe’s own prophecy? 3)
Should we differentiate between a
Chassid and a non-Chassid?

IT’S A PROPHECY!
If you actually learn the sicha,
you see that the context of the
announcement regarding a prophet
and a prophecy is about the
difference between divrei Torah and
divrei nevua (see os 8). Not only
that, but I don’t see any way to
interpret the sicha so that it doesn’t
mean literal prophecy. For example,
here’s one quote (from os 8), “just
as there is the mitzva to listen to
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the judge in all times, as it says in
our parsha, ‘and you will come …
to the judge that will be in those
days,” so too with prophets, as it
says later in the parsha, ‘Hashem
your G-d will raise up a prophet
from among you, from your
brethren, like me; obey him.’
“As the Rambam writes at
length, that ‘One of the principles
of our religion is to know that G-d
enables man to prophesize,’ and
about the mitzva to listen to the
prophet. Furthermore, in every
generation it is possible to have, ‘I
will raise up a navi for them etc.
like you,’ as the Rambam explains,
‘any navi who arises after Moshe
Rabbeinu, we don’t believe him
only because of a sign etc. but
because of the mitzva that Moshe
commanded in the Torah.’ That
means that every prophet is a
continuation of Moshe’s prophecy
and his Torah … and in our
generation, this is Nasi Doreinu,
the Rebbe, my father-in-law.”
I don’t see how it’s possible to
say that this sicha is not about an
actual prophecy within the Torahlegal parameters of prophecy. This is
in addition to the fact that there is
an enormous chiddush in the notion
that we have to deal with Hilchos
nevua at all!
There’s another point in this
sicha that not everybody who has
learned the sicha has “gotten.” That
is, the emphasis in this sicha is not
so much on the prophecy (of
“behold Moshiach comes”) but on
the prophet. Hashem chose and
appointed a prophet of the
generation for all members of the
generation, and we need to accept
him in all areas of our lives (not only
in Torah and mitzvos), including the
“main prophecy” of “l’alter l’Geula,”
etc. It is this, that we need to accept
and listen to the navi, which we are
supposed to publicize.
When we are aware of this fact,
we approach the sicha differently.

It’s about the “mitzvas ha’navi” not
“the mitzva to respect a sage.” It
would be an outright contortion to
imagine the sicha as meaning that
we need to publicize the obligation
to obey the sages just like the
obligation to obey the prophet!
That ‘interpretation’ simply would
not match up with the Rebbe’s
words.

WHO IS THE NAVI?
Now for the second question – is
the prophecy that of the Rebbe
Rayatz or the Rebbe? When we
conclude that the sicha is talking
about the prophet of our
generation, and in the literal role of
navi, we need to know who we are
talking about.
If we are talking about a
prophecy that is nothing more than a
“revelation in Torah,” then it doesn’t
make much difference who we
attribute it to. That would be like a
din in the Shulchan Aruch that
includes the Beis Yosef and the
Rama. But when we are hearing that
“we have merited that Hashem
chose and appointed someone with
free choice,” we have to know who it
is!
If it’s referring to the Rebbe
Rayatz, then the command to obey
him does not apply to the Rebbe.
But if “prophet of the generation”
refers to the Rebbe, then we must
believe in him and obey him.
Let us look at the sicha and see
whether it is possible to say that it is
talking about anybody but the
Rebbe. Yes, the sicha refers to “Nasi
Doreinu, the Rebbe my father-inlaw,” but it is clear from the sicha
that the Rebbe is not negating
himself but is actually including
himself as we will see as in the
following points:
1- In os 10 of the sicha, the
Rebbe says, “to publicize ... that we
must accept upon ourselves … the
instructions and advice of ‘your
judges’ and ‘your advisors’ of our

generation … especially Nasi
Doreinu, who comes in
continuation of the Rebbeim who
precede him – the judge of our
generation and the advisor of our
generation and the prophet of our
generation … as the Rambam
writes, if someone has the qualities
and perfection necessary to be a
prophet and he shows signs and
wonders, as we saw and continue
to see the fulfillment of his brachos
with Nasi Doreinu.”
The phrase “navi doreinu
(prophet of our generation)” does
not negate the leadership of the
Rebbe Rayatz, nor does it negate the
leadership of the Rebbe. On the
contrary, all the explanations of the
words “nasi doreinu” show that it is
the Rebbe, since it is an uncontested
fact, even according to nonLubavitchers, that the Rebbe is the
seventh leader in succession to the
Rebbeim, and that his brachos are
fulfilled and he tells the future.
We saw this with the Rebbe
Rayatz and with the Baal Shem Tov
and his student, the Maggid, and the
Alter Rebbe and all the Rebbeim, but
don’t we also see it with the Rebbe?
Of course we do.
2- Further in the sicha it says, “a
prophet about whom another
prophet testified that he is a
prophet, as it is regarding Nasi
Doreinu and continuing in the
generation after him through his
disciples etc. – he has a chazaka
as a prophet and the latter does not
need any investigation.”
This excerpt has puzzled many
people and I will briefly explain it.
When a Rebbe is appointed as the
leader of Chabad, this appointment
is not made by the Chassidim (they
just need “kabbalas ha’malchus”)
but by the previous nasi. The new
nasi is the successor of the previous
nasi and this itself is testimony
“from another navi that he is a
navi,” because one of the jobs of the
Rebbeim is “through them, prophecy
will return to Israel” (as it explains

in this sicha, os 9).
Based on this, it would seem
obvious that the Rebbe is
explaining (and implying) that the
fact that he is Nasi Doreinu is
proof that he is a prophet since his
becoming the Rebbe was through
the testimony of another prophet,
the Rebbe Rayatz.
Since someone might still insist
that the phrase “Nasi Doreinu”
refers to the Rebbe Rayatz, the
Rebbe goes on to say, “and
continues in the generation after him
through his students etc.” This

Rabbi Shmaryahu Matusof

removes any doubts as to whether it
refers to the Rebbe or not, for the
seventh nasi is the successor of the
Rebbe Rayatz.
3- The Rebbe continues, “Since
we believe in what the prophet
said, not because the prophet said
it but because these are the words
of Hashem through this prophet!
[Not even because they are the
words of Hashem as said to
another prophet, but were not said
to him].” (Ibid)
It’s very difficult to say that it’s
not referring to a prophecy of the
Rebbe himself, for he speaks about
his own prophecy and not what he
heard from another prophet – the

Rebbe Rayatz.
4- Further on it says, “There is
the directive that it should be
publicized to the entire generation
that we have merited that Hashem
chose and appointed a man with
free choice who, from his part, is
incomparably greater than the
people of the generation, to be
‘your judges’ and ‘your advisors’
and the prophet of the generation,
to give instructions and advice
regarding the service of all the
Jewish people and all people of this
generation … until the main
prophecy – the prophecy of ‘l’alter
l’Geula’ and immediately ‘hinei
zeh (Moshiach) ba’.” (Ibid)
In this directive, there is no
particular mention of the Rebbe
Rayatz; on the contrary. There are
those who suggest that the Rebbe is
quoting the prophecy of the Rebbe
Rayatz “l’alter l’Geula,” but this is
extremely farfetched as the words
“hinei zeh (Moshiach) ba” is from
Shir HaShirim and Shir HaShirim
Raba (as noted in footnote 118). Is
this merely a quote from the
Midrash? Similarly, when the Rebbe
said, “humble ones, the time for
your redemption has arrived,” was
that merely a quote from the Yalkut
Shimoni?!
Even when Moshe Rabbeinu
went to Egypt and told the Jewish
people in Hashem’s name, “pakod
pakadti” – that was a quote from
Yaakov Avinu and Yosef HaTzaddik!
Obviously, the Rebbe is referring to
his own prophecy.
5- “All the more so that it has
already come in speech as is
customary lately, to express this
verbally, including and especially
that behold, the Geula is coming.”
(Ibid)
It is impossible to say that this
refers to the Rebbe Rayatz (who
could not be said to be verbalizing
anything “lately” forty-plus years
after his histalkus). This must refer
to the Rebbe himself.
To be continued G-d willing
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SMASHING
IDOLS ON
SHLICHUS
By Rabbi Shmuelevitz, Shliach, Beit Shaan

The literal Torah injunction against
turning to idols is quite irrelevant to
the vast majority of us (Boruch
Hashem) since we know there is only
one true G-d. But in the far east, it's a
different story. There, shluchim often
deal with lost Jews who need
convincing to stay away from idols.
In most cities and towns of India
there are idols in every home, store
and under every tree. There are
plenty of idols to go around,
whether in the form of people,
animals, stars etc. Unfortunately,
thousands of Jews are being swept
up in the idol-worship of the Far
East.

DO NOT BOW
TO THE SUN
One day, an Israeli tourist
showed up at the Chabad house in
Poona, run by R’ Betzalel Kupchik.
He proudly explained what
motivated him to go to the Chabad
house. Until recently, he said, I was
immersed in forty-nine gates of
16
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impurity. I lived in a monastery and
did not fulfill a single mitzva. One
day, the head monk asked everybody
to bow to the sun. I felt that was
going too far and I told him that I
wouldn’t do it.
“Why not?” asked the monk.
“Because I’m Jewish and we
cannot bow to anything other than
G-d.”
The monk grew angry and ranted
and raved about Jews, even praising
Hitler and the Nazis. He said that
the Nazi practice of saluting with
outstretched arm was an excellent
practice and he explained it
according to the principles of idol
worship.
All the Israelis came to my side
and we all yelled at the monk. The

debate intensified until all of us, all
the Israelis, angrily left the
monastery. And that is why I’m here,
to learn more about Judaism.

MORNING PRAYERS
TO THE SUN-GOD
Tomer and Dotan, two young
men from the kibbutzim in the Beit
Shaan valley, had plenty of
adventures as they toured India.
They had a local guide known as
Baba who knew every pathway, rock
and tree in the area. He led them on
magnificent nature walks that lasted
days at a time.
One day, they noticed that he
was mumbling something to himself.
He asked them to repeat a sentence
that he said in Indian, word by
word. Dotan nearly agreed. What
did he care if he mumbled a few
words in a language he didn’t
know? But Tomer stopped him at
the last minute.
“What do you want us to say?”
Tomer asked the guide.
“It’s a prayer we say to the sungod every morning,” he answered
and he gestured with his hands and
in his broken English told them
about the various gods he knew and
the prayers to say to each of them.
This was too much for Tomer
and Dotan. They made it clear to the
guide that they only wanted to hear
explanations about nature and the
paths they took. That experience was
a turning point for them.
Today, Tomer and Dotan begin
their day with the birchos ha’shachar
from the T’hillas Hashem Siddur
and then daven with tallis and t’fillin.

“YOUR END WILL
BE BITTER”
Alex (a pseudonym) came to Beit
Shaan from the CIS twenty years
ago. He got involved at the Chabad
house and learned a few mitzvos. He
got married, had two children and
sent them to a religious school, while
remaining in close contact with the

Chabad house for seudos, t’fillos
and shiurim.
The problems began when Alex
left his wife. He found another
woman abroad who pretended to be
Jewish, but she secretly engaged in
magic, divining the future, and other
occult practices. Alex and the
woman opened an office where they
counseled people using these arcane
rituals. They made plenty of money
very easily but also got into heavy
debt. Their children became sick,
their creditors foreclosed on their
house and office and they fled the
city and returned to Beit Shaan. Alex
came to the Chabad house and told
me about his terrible situation and
asked for help.
Today, Alex is making his way
back, slowly, to Judaism. From the
moment he understood that all his
problems came from distancing
himself from Hashem and mitzvos,
he decided to leave the gentile
woman and with Hashem’s help, he
has already begun to see things
working out.

FOR G-D IS GREATER
THAN ALL GODS
Back to India. Rabbi Roi Tor,
who is now a shliach in the Beit
Shaan valley, was a substitute

shliach in Dramsala two years ago.
One day, a couple in their forties
came to the Chabad house and as
soon as they walked in they
cheerfully announced, “We came to
do t’shuva!”
They said they had lived in Eretz
Yisroel for several years and had
nice careers but they were seeking
spirituality. They left the country
and went to far-off India in the
hopes of finding what they were
looking for. They traveled from city
to city in India, from one house of
idolatry to another, studying a wide
diversity of beliefs and practices, but
still hadn’t found what they were
looking for.
Then they discovered the Ashram
of Poona where they found a huge
library containing virtually all the
books of all the spiritual paths in the
world. There were collections in
many different languages, including
some in Hebrew.
“We noticed one Hebrew book in
particular. It was called Return to
Life by Rachel Noam (the English
edition is called, View From Above).
Nobody knows how this book,
which describes how Rachel, who
grew up on an anti-religious kibbutz
and came to do t’shuva, ended up in
an idol-worship center in India. The

fact is that the book made a
tremendous impact on us and we
decided to travel to a quieter place
where we could meditate and ponder
their path in life.”
That is how they came to the
Chabad house in Dramsala, began to
learn and are still learning. Today
they are good friends of a Chabad
community in Rechovot led by Rabbi
Yitzchok Arad.

I CONSIDER ALL THE
IDOLS AS GARBAGE
Rabbi Dror Moshe Shaul, shliach
in Dramsala, found a house to rent.
There they have contracts for 99
years. The contract says the landlord
has a month to take his belongings
out of the house and after thirty
days the renter can do as he pleases
with what is left there.
When the month was over, R’
Shaul found hundreds of idols in the
house of all shapes and sizes. He
piled them up and put them in the
garbage. A few days later the
landlord showed up and asked where
his idols were. R’ Shaul told him that
he had put them all in the garbage.
“But they were my idols!” he
screamed. “Why did you put them in
the garbage?”
R’ Shaul explained that it made
no difference to him and they were
all thrown out. Since then, R’ Shaul
gets rid of hundreds of idols,
removing them from the hearts of
Jews. He replaces them with love
and fear of Hashem.
***
The shluchim there deal with the
lowest of the low with real mesirus
nefesh. Let us be grateful to the
Rebbe MH”M who, with the help of
his loyal shluchim, saves Jews and
reminds them, “do not turn to
idols.” We await the fulfillment of
the prophecy, “and the idols will be
utterly destroyed to rectify the world
for the kingdom of Sha-dai.”
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WITNESSES TO THE
IMMINENT GEULA
By Rabbi Yosef Karasik, District Rav Bat Chefer – Emek Chefer

Divorce separates not just physically
and socially, but spiritually as well. * A
fascinating look at the parsha from the
perspective of Chazal, Kabbala and
Chabad Chassidus.
WITNESSES IN
MARRIAGE AND MONEY
MATTERS
Many situations require witnesses
to testify before a beis din, but there’s
a difference between witnesses in
dinei ishus – marriage and divorce,
and other types of witnesses, for
example, witnesses who testify
regarding loans or deposits:
In dinei mamanus (monetary
matters), the witnesses are called
eidei birur and their job is to clarify
the facts and describe what happened
so that the truth will be known to beis
din. These witnesses are needed only
in a situation where people are in
dispute. For example, Reuven claims
that he borrowed $50 and Shimon
claims that he lent $100. The
witnesses tell beis din what the
amount of the loan really was, thus
preventing lies and stealing, as
Chazal say (Kiddushin 65b), “The
witnesses are only to prevent lies.”
In dinei ishus like marriage and
divorce, the witnesses are called eidei
kiyum because they don’t merely
observe what happened but are part
18
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of the goings-on! They give it legal
authority and validity. Therefore, in a
case where there is no difference of
opinion and all agree about what
happened, for example, the man and
woman agree that there was a
wedding ceremony and he gave her a
ring and said, “harei at mekudeshes
li” – still, witnesses are needed to
effectuate the act of marriage. The
witnesses, by their very presence, give
validity to the event.
Any Kiddushin which takes place
without witnesses, even when the
man and woman are in agreement
about what happened, is not a real
kiddushin. The man and woman
remain single because they lack the
witnesses to give it validity, as the
Mishna says, “One who is mekadesh
a woman without witnesses, even
though they both agree - we
disregard the kiddushin.” But with
eidei birur, in monetary matters, even
without witnesses the borrower must
repay the loan to the lender.
Summary: Eidei birur clarify what
happened and eidei kiyum take part
in the event and give it validity.

Without the eidei kiyum,
kiddushin did not take place.

the

WITNESSES WHO REVEAL
HIDDEN MATTERS
In general, the need for witnesses
is only when there is something
concealed that they need to reveal, as
the Alter Rebbe writes (Likkutei
Torah P’kudei 4,1), “Testimony,
which is the act of giving a truthful
verbal account, is only possible when
dealing with something hidden,
concealed from all, and thus needs
testimony … but for something that
is revealed there is no need for
testimony.”
There are two sorts of hidden
things: 1) Something that was seen
but after it happened the two sides
debate what took place and the beis
din cannot make the decision since
the judges did not see what took
place. Therefore, two neutral people
who were present are needed to tell
beis din what they saw. Then the
judge can make a decision. These
witnesses are called eidei birur.
2) Something which has an action
that was at all times hidden, not
visible to the eye; a spiritual action.
The witnesses do not just see what
happened but take part in creating
the spiritual event that is hidden from
the eye. These witnesses are eidei
kiyum.
This is why the witnesses to a
marriage or divorce are eidei kiyum
because a wedding is not like the

signing of a contract and agreement between partners,
man and woman, to build a home together and be
obligated to one another. It goes beyond that, because a
wedding creates a hidden, spiritual reality.
It’s not just the physical people who are joined at a
wedding, but their souls too. This is what the verse means
when it says, “and he shall cleave to his wife and they will
become one flesh.” It’s not merely about their living under
one roof but primarily about their souls joining together
and forming one entity.
Divorce too separates not only the physical reality of
the couple but their soul-ties. This spiritual sundering of
their souls also needs to be witnessed by two eidim.
According to halacha, witnesses must be G-d fearing
and free of sin. Before taking the role of witness, they
should think thoughts of t’shuva because they are active
participants in creating a spiritual reality.

WITNESSES TO THE IMMINENT GEULA
We need witnesses not only for financial and marital
matters but also in one of the fundamentals of our faith.
The prophet Yeshaya (43:10-12) calls out to the Jewish
people and says, “you are my witnesses,” i.e. the Jewish
people are considered eidei birur who clarify and reveal to
humanity that the world is not self-sufficient. There is
Someone in charge who created it and runs the world.
In Chassidus it’s explained that the Jewish people are
not merely eidei birur, i.e. they do not merely clarify and
reveal that there is a G-d in the world. They are also eidei
kiyum, i.e. it’s as though they sustain G-d’s presence in
the world because in the merit of the Torah and mitzvos
they do, Hashem dwells in the world. Furthermore, the
Rebbe says, “Yisroel are eidei kiyum because they have
the ability, as it were, through their avoda in Torah and
mitzvos, to draw G-d’s Essence down into the world.”
Our testimony to the existence of a Creator is similar

A Jew’s belief in the
imminent Geula is not
merely to serve as eidei
birur, merely revealing the
fact that “behold Moshiach
is coming” and he will
redeem the world. * The
Jewish people are eidei
kiyum when it comes to the
Geula and with the power of
our faith in the Geula,
Moshiach will come.
to our testimony publicizing the imminent Geula, “I
believe with complete faith in the coming of Moshiach.” It
is one of the thirteen Principles of Faith. A Jew’s belief in
the imminent Geula is not merely to serve as eidei birur,
merely revealing the fact that “behold Moshiach is
coming” and he will redeem the world.
The Jewish people are eidei kiyum when it comes to
the Geula and with the power of our faith in the Geula,
Moshiach will come. By learning inyanei Moshiach and
Geula and anticipating Moshiach’s imminent arrival, we
hasten his coming. May we immediately experience the
true and complete Geula!
Sources: Likkutei Sichos vol. 19, p. 188, HaBayis HaYehudi p. 100
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THE SHLICHUS TO
EUROPE
By Avrohom Reinitz

Sixty years ago, the Rebbe Rayatz called
in two bachurim in yeshivas Tomchei
T’mimim into yechidus for a special
mission: to visit Europe to encourage
the Chassidim and strengthen Judaism
in the refugee camps. * One of the
T’mimim, R’ Menachem Mendel
Baumgarten, told Beis Moshiach about
that yechidus and shlichus that he
shared with his friend, R’ Yitzchok
Zalman Posner, and the amazing
yechidus upon their return.
Kislev 1948: Nearly two years
had passed since the great exodus
of Lubavitcher families from
Russia and hundreds of Chassidim
were living in the temporary
homes that the Joint Distribution
Committee had set up around
Paris. Others had emigrated to the
United States and some had plans
to make aliya. All of them,
however, had the same dream: To
see the Rebbe Rayatz.
For the vast majority, it was
only a dream, and not only for
financial reasons. They were
unable to produce official papers
and visas for the United States.
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Moreover, and this was the main
reason, the Rebbe Rayatz did not
allow most of them to emigrate to
the United States. Their yearning
only intensified.
The Rebbe knew how they felt
and called in two bachurim from
yeshivas Tomchei T’mimim in 770,
to yechidus – R’ Menachem
Mendel Baumgarten and R’
Yitzchok Zalman Posner. It was a
complete surprise to them. R’
Zalman didn’t have his hat and
jacket when he was told that the
Rebbe wanted to see him. He
borrowed a hat and jacket, washed
his hands and rushed to the

second floor with R’ Mendel, to
the Rebbe’s yechidus room.
The Rebbe looked at them with
a glowing countenance and by way
of introduction to the topic he
began to describe how before a
neshama descends below it was
carved from under the Throne of
Glory and in its source it has light
and warmth and all is well. But
when the time comes, it must
descend to this world, a cold and
dark place.
The Rebbe Rayatz
demonstrated with his hands how
the neshama goes down, pointing
downward and said: The neshama
wants to remain Above, but its
shlichus is to go down and
disseminate G-dly light and
warmth there.
After this brief introduction,
the Rebbe said that he wanted to
send them on a special mission to
Europe to visit, on his behalf,
Anash in Paris and its environs,
and to visit the Jews in refugee
camps in various European
countries. The Rebbe blessed them
with success and gave them money
for the farbrengens they would be
making with Anash.
When he spoke about
farbrengens, the Rebbe made it
clear what he meant when he said
a Chassidishe farbrengen: Not
food and drink but “a small glass
of mashke or the end of a
herring.”

THE REBBE RAYATZ:
“MY AMERICAN
BACHURIM”
R’ Mendel Baumgarten was
born in America to a typical
American family. The first
connection with Lubavitch was
through his brother, Berel a”h,
who learned Chassidus with R’
Yisroel Jacobson.
The day after the Rebbe Rayatz
arrived in the United States in
Adar 1940, he announced the
opening of yeshivas Tomchei
T’mimim and the Baumgarten
brothers were among the first
T’mimim to learn in this yeshiva.
“I was learning in yeshivas
Rabbeinu Chaim Berlin and my
brother convinced me to switch to
Tomchei T’mimim. My brother
caught me in time, before I shaved
– because I hadn’t yet grown a
beard!
“Learning on the first floor of
770 gave us a feeling of closeness
to the Rebbe Rayatz who lived on
the second floor. Since the Rebbe
did not feel well, we tried our best
not to disturb him. When we
found out that the Rebbe had to
nap every day for two hours, we
decided to learn more quietly.
However, after a day or two, the
Rebbe’s secretary, Rabbi Eliyahu

Yachel Simpson came down and
said the Rebbe could not sleep
without the sound of Torah and
we should revert to learning out
loud!
“The Rebbe Rayatz took great
pleasure in the fact that we were
bachurim from American homes
who had come to yeshiva and
integrated well into the program.
When important people came to
visit he would recommend that
they go down to the first floor and
‘see my American bachurim.’
“Those who saw us could not
believe that we had been born in
America. The avoda p’nimis that
was demanded of us in Tomchei
T’mimim changed us so that we
looked like bachurim who had
come from Russia, who learned
and davened with d’veikus and
pure yiras Shamayim.”
R’ Mendel Baumgarten’s son,
R’ Shneur Zalman, relates that he
once heard from R’ Eliyahu Chaim
Carlebach that he once stood near
the Rebbe Rayatz and when R’
Mendel passed by, the Rebbe said:
Er vet zain ahn erliche Yid (he will
be an upstanding Jew).

OPEN RUACH
HA’KODESH
Those who learned in 770 in

those days encountered the Rebbe
MH”M nearly every day and some
of the bachurim enjoyed a special
closeness with him. R’ Baumgarten
was one of the bachurim who was
close with the Rebbe and he
merited that the Rebbe showed
him open ruach ha’kodesh.
“Every day I would see the
Rebbe as he returned from work,
entering the small zal with a paper
in his hand and looking for
s’farim. The Rebbe had probably

After a day or two,
the Rebbe’s
secretary, Rabbi
Eliyahu Yachel
Simpson came
down and said the
Rebbe could not
sleep without the
sound of Torah
and we should
revert to learning
out loud!
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MEMORIES OF CROWN HEIGHTS
“ When we were bachurim in yeshiva,” related R’ Mendel
Baumgarten, “there was a horaa from the Rebbe Rayatz that
everyone should try and be a baal korei (one who reads from the
Torah) in a shul in the neighborhood. The idea was simple. The
gabbaim were very happy to have a free baal korei and they gave
us great respect. When we had a foot in the door already, so to
speak, we had an excellent opportunity to speak words of
Chassidus and be mekarev people to the Rebbe.
“I lived in Brownsville at the time and I found a shul on East
New York Avenue, about half an hour from my home. I would go
there every Shabbos to read the Torah and I would convey
Chassidic thoughts.
“Near our house was a shul called Rei’im HaAhuvim. There
was a very wealthy man there who spoke against the Rebbe
Rayatz and Chabad Chassidim. The Misnagdim in America were
usually not people with any ideology; they had heard lashon
ha’ra about Chassidim and
enjoyed repeating it.
“One day this man’s
brother was diagnosed with
cancer and since he did not
have health insurance, this
wealthy man paid for
medical expenses out of his
own pocket. When his
brother recovered, the
wealthy man was left
penniless. His financial
situation was so dire that he
had to put an ad in the
Morning Journal asking for
support. Since he didn’t even
have money for the ad, he
wrote just one line which
said, ‘A Jew needs parnasa. Please send him your contributions at
this address …’
“To his great sorrow, nobody responded to his ad except for
one person, the Rebbe Rayatz. When he received the envelope
from the Rebbe, he was flabbergasted. He was the man who had
always spoken against the Rebbe and now, the only support he
had received was from him!”
“To his great sorrow, nobody responded to his ad except for
one person, the Rebbe Rayatz. When he received the envelope
from the Rebbe, he was flabbergasted. He was the man who had
always spoken against the Rebbe and now, the only support he
had received was from him!
“The following Shabbos, before the Torah reading, he banged
on the bima and related what had happened. He publicly asked
the Rebbe’s forgiveness and from then on, of course, his attitude
towards the Rebbe Rayatz was completely different.”

“He was the man
who had always
spoken against the
Rebbe and now,
the only support
he had received
was from him!”
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made a list of s’farim he wanted to
look up and during the afternoon
he would look at them in the zal.
“In Crown Heights back then,
there were few Lubavitcher
families. The children hanging
around in 770 in the afternoon felt
comfortable ‘testing’ the Rebbe.
They knew that the Rebbe knew
all of Shas by heart and they
enjoyed going over to him and
asking him where it said various
things.
“The Rebbe was gracious to
them and not only would he
answer their questions, he would
also treat them with respect,
calling them ‘ir’ as he would to
adults.
“When the Rebbe Rayatz found
out about the children, he sent his
secretary, R’ Chaim Lieberman, to
tell the children to leave the Rebbe
alone so as not to waste his
precious time. Even if the
questions were worthwhile, they
should first ask the maggidei shiur
and roshei yeshiva. Only when
there was no answer could they
ask the Rebbe. The secretary
added that the Rebbe Rayatz had
said about his son-in-law that he
was always awake at four in the
morning. Either he had not gone
to sleep yet or he was already
awake.
“After the Rebbe MH”M heard
about the passing of his father,
Rabbi Levi Yitzchok Schneersohn,
he davened for the amud during
the year of mourning. As I said,
there weren’t many Lubavitchers
in Crown Heights at that time and
it wasn’t easy organizing a minyan
especially for the Rebbe every day.
Also, to the best of my knowledge,
he wanted ten men aside from
himself. I personally davened in
the Rebbe’s minyan and heard him
read from the Torah on Mondays
and Thursdays throughout that
year.
“I felt a special connection to

the Rebbe, even before he became
Rebbe, and I loved to observe his
conduct. Sometimes, when I was
involved with Merkos L’Inyanei
Chinuch, I had occasion to work
with the Rebbe in his room. The
main connection with the Rebbe
was at farbrengens which he held
on Shabbos Mevarchim and on
special occasions.
“One year, the Rebbe
farbrenged on Simchas Torah and
when he finished, we went to
make hakafos. Before the hakafos
began the Rebbe said that since
the dancing was liable to disturb
the Rebbe Rayatz who slept on the
second floor, we should take off
our shoes.
“That’s what we did. We all
took off our shoes and danced in
our socks. The Rebbe danced with
us all morning and every now and
then he would shush us, saying,

‘Sha, sha.’
“I had yechidus several times
with the Rebbe Rayatz. Due to his
poor health, most people could not
understand him and the secretary,
R’ Simpson, would usually be
present and afterwards he would
repeat the Rebbe’s answer.
“I once had yechidus alone and
did not understand what the
Rebbe Rayatz said to me. I went
to the Rebbe and asked him to ask
his father-in-law what he had said
to me. To my amazement, the
Rebbe immediately repeated what
the Rebbe Rayatz had said in
yechidus even though he had not
been there and he did not go and
ask! I saw open ruach ha’kodesh.”

THE SHLICHUS
TO EUROPE
“The Rebbe Rayatz told us that

we would get all the information
about our trip to Europe from his
son-in-law who ran Merkos
L’Inyonei Chinuch. After the
yechidus, we were in touch with
the Rebbe who arranged our
tickets and prepared our itinerary.
During the preparations for the
trip, the Rebbe Rayatz said we
should take a large amount of
flour with us for shmura matza as
well as raisins for kosher l’Pesach
wine. We traveled upstate to the
mountains where there were farms
that had the flour we needed.
“This was not the first time I
went on a shlichus of the Rebbe
Rayatz. The first shlichus was in
1946 when Merkos Shlichus
began. Under the auspices of
Merkos Shlichus, bachurim
traveled in the summer for a
month or two and spread Judaism
and Chassidus throughout the
United States. I went to summer
camps along with R’ Zelig
Scharfstein.
“But this time it wasn’t going
to be a short trip for a month or
two but a shlichus for half a year.
It was such a special shlichus that
we had a special farbrengen with
the Rebbe before the trip.
“We sailed to Europe and at
the end of Teives we arrived in
France. Anash treated us with
great respect, as was fitting for the
Rebbe Rayatz’s emissaries. The
Rebbe Rayatz wrote a letter to the

“The first night,
he reviewed the
first half of Tanya
by heart. The next
night, he reviewed
the second half by
heart.
BEIS M O S H I A C H Issue 663

23

THE REBBE RAYATZ
AND THE HOLOCAUST SURVIVOR
R’ Zalman Posner relates: “During our trip to Europe, we had a list
of addresses to visit in Belgium. One of them was a wealthy man who
was not a Lubavitcher. When we saw how happy he was to see us, on
shlichus of the Rebbe, we asked him what connection he had with the
Rebbe and Chabad.
“He told us that during the war he was a yeshiva bachur in Poland.
They would sit in the bunker, well-hidden, and learn all day. One of the
Jews in the ghetto would make sure to bring them food. When they
would ask him what was going on, he would tell them that it was all
nonsense and the main thing was their Torah study.
“That was their daily schedule until the bitter day when the Germans
broke into their bunker and took them to Auschwitz. The man who had
brought them food was killed
and he and a friend survived in
the concentration camp.
“One day, as they worked in
the field, they began discussing
plans for escape. They looked
around and saw a Nazi standing
and listening to them. They tried
to quickly change the subject
but he didn’t buy that. He said
he would ask them a question
and, ‘If you know the answer,
fine; otherwise, I’ll kill you.’
“The question was, ‘How
can all the books be full with
praise for Jews over other
nations when right now, I have
the ability to kill you? Your life
is dependent on me, the nonJew!’
“The Jew who told me this
story said that he did not know
what to say but his friend
responded. He said, Hashem created the world and there is a holy land
with a holy city in which there is the holiest mountain on which the
Temple was built. He described the avoda in the Beis HaMikdash and
then went on to describe the destruction and the terrible exile. He
concluded by saying that the ones who were righteous, died immediately.
The ones who were not, remained alive to suffer.
“The Nazi took out a slice of bread from his pocket, a precious
commodity in the camp, and gave it to them.
“After the war, after all the effort to survive, the survivors saw that
they weren’t wanted anywhere. They fell into despair and wanted to die.
‘Just then,’ said the wealthy man, ‘we saw a letter from the Lubavitcher
Rebbe in a newspaper, intended for us, the Holocaust survivors. When
we saw that this extraordinary man was thinking about us, we decided it
was worth living!’”

“The question
was, ‘How can all
the books be full
with praise for
Jews over other
nations when right
now, I have the
ability to kill you?
Your life is
dependent on me,
the non-Jew!’

24

5 Elul 5768 BEIS M O S H I A C H

askanim about our shlichus:
26 Teives 5708
Brooklyn
To the rabbanim, geonim and
askanim, and especially to my
friends Anash…in each place…
Sholom U’v’racha!
My dear friends and students,
great in Torah and Yira, with
elevated character traits, Rabbi
Yitzchok Zalman Posner and
Rabbi Menachem Mendel
Baumgarten, are traveling on my
shlichus to visit our brethren
B’nei Yisroel in Europe in
general and in the DP camps in
Germany and Austria in
particular. To give my regards
and words of chizuk in my name
to our fellow Jews, and to gather
information regarding their
situation, materially and
spiritually, and the status of
chinuch in particular.
I turn to the respected
rabbanim, geonim, and askanim,
especially to my friends Anash,
to be so good as to receive my
emissaries, my lofty students,
graciously and help them in
every way to fulfill their mission
whether in obtaining information
that they need or in organizing
proper schools and the other
jobs I entrusted them with for
the benefit of our Jewish
brethren, materially and
spiritually.
With hope that you will fulfill
my request, I send you my
blessing for great success in all
your matters and may we merit
to raise the pride of Torah and
the pride of Israel and the
complete Geula, soon, materially
and spiritually.
From one who seeks your
welfare and blesses you with
pleasing blessings, materially
and spiritually.
A few days later, the Rebbe
MH”M sent a letter to R’
Mordechai Perlow of Italy:

In the near future, our
emissaries, Rabbis Posner and
Baumgarten will be visiting; they
will give regards from the Rebbe,
my father-in-law and inform you
of what is happening here in
general and regarding Merkos
L’Inyonei Chinuch and its
branches, in particular.
We hope you will enjoy their
visit, you from the visitors and
the visitors, from you. They will
also bring with them, if there
will not be any side obstacles,
some of our publications which
you ask for in your letter.

ENCOURAGEMENT
TO ANASH AND
STARTING SCHOOLS
“Our home base was Paris
where they arranged a hotel room
for us. It wasn’t exactly five star,
to say the least. From there we
would make trips to various
European countries. We went to
DP camps in Austria and Germany
and visited Jewish communities in
Holland, Belgium, Switzerland,
and Italy.
“In the first days of our

shlichus, we visited Chabad
centers in Paris. In those years,
Anash lived in six locations around
Paris. One of the centers that
caught our attention was a
spacious area belonging to a very
wealthy woman who had been
arrested during the war and her
property confiscated.
“They said that after she was
released from jail, she went to see
her property and when she saw the
many refugee families living in her
magnificent estate, she fainted.
Indeed, Anash lived there under
terribly crowded conditions and
needed encouragement in every
sense of the word.
“Spending time with Anash in
Paris was a special experience for
us. When we went to the yeshiva
there, we saw that all the
bachurim ate breakfast, washing to
do so, before davening Shacharis.
They read Shma with t’fillin, then
ate breakfast, and only afterwards
davened Shacharis.
“When we asked them why
they did it this way, they said the
yeshiva did not have money to buy
mezonos (cake) for them to eat
before davening in addition to

breakfast afterwards. Since they
did not want to ‘daven in order to
eat,’ they preferred ‘eating in
order to daven.’
“R’ Nissan Nemenov made an
impression on us. I once slept in
his room. Since I wanted to
observe him, I made believe I was
sleeping. During the first night, he
reviewed the first half of Tanya by
heart. The next night, he reviewed
the second half by heart. Although
he was the main mashpia of the
yeshiva, R’ Nissan joined our
farbrengen with the bachurim and
listened to everything we said,
saying: They are the Rebbe’s
shluchim!
“In Paris we met a Chassid
who was very depressed because
his brother had remained behind
the Iron Curtain. We spoke to him
and urged him to write to the
Rebbe Rayatz. At first he refused,
saying that he did not know how
to write Yiddish, only Russian.
“We told him: Write in Russian
and the Rebbe will answer you.
After a long conversation, he
agreed to write to the Rebbe. A
short time later he received a
response and the Rebbe promised
BEIS M O S H I A C H Issue 663
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him that his brother would leave
Russia. The Rebbe’s answer
restored him and he lived many
more years after that in good
health.
“In one of the DP camps we
met a large group of religious
Jews. They told us that they had
relatives in America but they did
not consider emigrating there
since ‘America is treif.’ Then they
asked: Where are you from?
“When we said we had come
from America, they asked: Fine,
but where are your parents from?
We told them our parents live in

America and they couldn’t believe
it. How could you live in America
with a beard and tzitzis?
“Our shlichus wasn’t only to
encourage the refugees but to
provide for their spiritual needs.
So when we visited the refugee
camps and saw children wandering
around with nothing to do, we
spoke to askanim in the camp and
started a Talmud Torah. We
contacted Merkos L’Inyonei
Chinuch and they sent books and
other necessary supplies for the
school.
“In one of the camps the

DRAFTED, HIM AND HER
R’ Mendel Baumgarten married Sarah Nechama Groner in 1949. A
few years after their wedding, when the Rebbe began talking about the
importance of going on shlichus, he wrote to the Rebbe that he wanted
to go on shlichus. In response, the Rebbe wrote: They are drafted, him
and her – he in Tzach and she in N’shei Chabad – here in Crown
Heights, for now.
R’ Mendel began working in spreading the wellsprings in
universities under the auspices of Tzeirei Agudas Chabad. He would
often spend Shabbos with his wife at universities and did a lot to spread
Judaism and Chassidus. Although it wasn’t always easy for the couple
to go away for Shabbos, he never refused to go.
The Rebbe considered him a full-fledged shliach and one year, he
motioned to him to come over to the hakafa for shluchim and was
honored with the Torah scroll for Moshiach.
We heard the following story from his son, R’ Shneur Zalman
Baumgarten:
Whenever my father returned from a Shabbos at the university, he
would go to 770 in order to see the Rebbe. One time, when he
returned, he met his brother-in-law, R’ Leibel Groner. R’ Groner told
him that the previous week the Rebbe was in a very somber mood. My
father went to 770 as he always did and the Rebbe came out and smiled
broadly at him. Afterwards, Rabbi Chadakov told him that this was the
first smile he had seen from the Rebbe in a week.
The shlichus at university was very productive with students
becoming close with Chabad and becoming Chassidim. Professor
Rosenblum, one of R’ Moshe Feller’s mekuravim, would be our guest
for long periods of time.
R’ Mendel related:
“I once passed by the Rebbe when he distributed matza and the
Rebbe asked me whether Prof. Rosenblum was our guest. I said he was
and the Rebbe smiled broadly and said: If the guest receives a whole
matza, why shouldn’t the host receive a whole matza? And that’s how I
got a whole matza in honor of our guest.”
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refugees complained that the Joint,
which provided for their needs,
was only willing to provide regular
matzos. Since they were particular
about eating shmura matza, they
had no matza for Pesach. They
were not Lubavitchers but they
were very particular about shmura
matza and the fact that they could
not have this hiddur bothered
them very much.
“Hearing their plaint, we
realized why the Rebbe Rayatz had
told us to take along a large
quantity of flour. We told them
that the Lubavitcher Rebbe had
thought of them and told us to
take shmura matza flour to
Europe with us. When we
distributed the boxes of flour, the
surprised refugees were thrilled
and did not know how to thank
the Rebbe who thought of them
and their hiddurim.
“Years later, when I was in the
Catskill Mountains with my
children, I met a few of them who
had since moved to the United
States. They remembered the
unusual delivery they had received
from the Rebbe Rayatz.
“Generally speaking, wherever
we went we made a good
impression on the Jews there.
They were happy to hear that the
Lubavitcher Rebbe thought of
them and wanted to help them
materially and spiritually. There
were only a few places where we
encountered anti-Chassidic
sentiments.
“At one of the yeshivos we went
to, the rosh yeshiva was a Litvak
and when we entered the beis
midrash and introduced ourselves
as emissaries of the Lubavitcher
Rebbe, he told us to leave
immediately. It was late at night
and there was no longer any
public transportation. We didn’t
know where to go.
“Fortunately, the talmidim of
the yeshiva who came from

BETTER THAN
LAST YEAR
R’ Mendel’s father was a
chiropractor. Since the bed that
he treated people on was low
and he had to bend over, his
back was hunched, especially in
his later years. When he
married off a grandchild, he
went together with the chassan
to get the Rebbe’s siddur and
the Rebbe saw how he was bent
over.
A year later, at the wedding
of another grandson, the
grandfather went with the
chassan again but this time, he
was able to stand tall. The
Rebbe said to R’ Leibel Groner:
It seems to me that this year he
looks better than last year.
Chassidic homes, were appalled by
their rosh yeshiva’s order and said
that if the Lubavitchers had to
leave, they would also leave. The
furious rosh yeshiva had no choice
but allow us to enter the yeshiva
and even sleep in the dormitory.
“We went to a community of
German Jews. The shul was closed
on weekdays and after we found
out who was able to open it, we
went to the house of the woman in
charge. She told us that we could
only daven for half an hour. Of
course we did not limit ourselves
to only a half an hour of davening
but typical German that she was,
she knocked on the door precisely

one half hour later and asked us to
finish.
“When she saw that we were in
the middle of davening, she said
she would give us another two
minutes. After two minutes were
up, she lost patience and called
the police to have us removed
from the shul. Fortunately, by the
time the police showed up we had
finished davening and had left.
“The Rebbe continuously sent
letters. This is one of the letters he
sent to R’ Sender Nemtzov of
England:
I hope that in the near future
our emissaries, who are in
Europe, Rabbis Posner and
Baumgarten, will visit you in
your country and especially your
community, and certainly it is
unnecessary to ask you to help
them as much as you can in
fulfilling their mission…
“Traveling to Belgium was a
special experience for us. We met
some interesting people (see box)
and greatly enjoyed our stay with
the Chassid, R’ Yehuda Chitrik
a”h, who was a veritable treasure
house of Chassidic stories. We
were supposed to sleep at his
house but we actually sat all night
and listened to his stories.
“When we reported to the
Rebbe about our trip to Belgium,
the Rebbe responded:
27 Adar I 5708
To my students, Mar Yitzchok
Zalman and Mar Menachem
Mendel
Shalom U’v’racha!
In response to your letter of

Raskin's
“if it grows we have it”

Erev Shabbos Kodesh Tetzaveh, I
was pleased to hear of the good
impression made upon you by
the meeting with our Jewish
brethren in Belgium. Surely you
will be diligent in the work of
your shlichus and use all
possible opportunities to
strengthen Judaism in general
and Chinuch HaKosher in
particular, and to inspire and
encourage the public as well as
individuals. And may Hashem
help you and bless you and
protect you and make you
successful in everything you turn
to, materially and spiritually.
From one who blesses you to
complete the work of your
shlichus as mentioned and for a
good trip.
“After nearly half a year, we
returned to America. Upon
arriving in New York we were
unable to have yechidus since the
Rebbe Rayatz did not feel well at
that time. A few days later, we
were called upstairs to the Rebbe
Rayatz’s apartment. The Rebbe
warmly welcomed us and said a
line that remains etched in my
mind:
“My father (the Rebbe Rashab)
once sent a Chassid on a certain
mission. When he returned, he
said to him: ‘You don’t know the
real reason you went and you
don’t know what you
accomplished there.’ You too don’t
know the real reason for your
shlichus or what you accomplished
there!”
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ELECTRONIC EVIL
INCLINATION
By a teacher

Many of our wonderful bachurim (and
girls) are walking around equipped with
cell phones, MP3 players, digital
cameras, iPods and other technological
wonders. What are the benefits and
dangers in these gadgets?
The Chabad Rebbeim viewed the
world with spiritual eyes and
wisdom. Although in Tanya, the
Alter Rebbe calls this world, “mostly
evil, with just a bit of good mixed
into it,” the Rebbeim knew how to
extract the bit of good within every
detail of the universe. They knew
how to bring about a global change
to the extent that in our times “the
avodas ha’birurim has been
completed.”
During the Rebbe’s leadership,
technology has exploded with a
plethora of time-saving and
impressive accomplishments in so
many areas.
Generally speaking, UltraOrthodox Jewry tends to shy away
from modern developments but the
Rebbe championed using the new
technology, particularly for the
purpose of spreading the
wellsprings. The Rebbe quoted
Chazal, “everything G-d created in
His world, he created only for his
glory,” including all of technology.
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The Rebbe urged us to use modern
technology for positive purposes, to
spread Judaism.

CHASSIDISHE
BACHURIM AND
THE PROBLEM
Prior to CD’s, cassette tapes
were the main form of audio
storage. In 1979, Sony
revolutionized the way in which
music could be enjoyed with the
introduction of the first portable
music player, the Walkman. With
this portable unit, music was able to
accompany a person anywhere
he/she went. In 1984 we got the
Discman, a portable CD player. At
that time, nobody dreamed of a
portable gadget to view anything.
A Chassidishe bachur who
wanted to hear niggunim or
farbrengens had to work hard. Step
one was getting a tape recorder.
Then he had to get tapes from here
and there and spend hours copying

them or money buying them.
We have entered a new era of
innovative little machines that do
much more. The computer has
become an at-home studio where we
can burn CD’s and DVD’s with
hundreds of songs in just minutes.
In fact, you can now have little data
sticks that fit in your pocket that
can transfer literally thousands of
audio files fairly quickly. Instead of
dragging around a pile of tapes, we
can have a little machine that
contains farbrengens from 1950 till
the present, recorded Sichos
Kodesh, niggunim and more.
And it’s not only audio. Instead
of arranging for a video projector
and a screen, we can sit on a chair
in zal, take a gadget out of our
pocket, and with a few clicks we can
watch a farbrengen from the 70’s.
I can go on and extol the
wonders of these machines and how
they can be used for inyanei
k’dusha, however, we have to be
honest with ourselves and ask: Do
we and our children know how to
handle these machines properly and
only use the good in them?
Let me put it a different way. It
used to be that when a bachur took
an old tape recorder from the house
or bought a new Discman, his
parents were familiar with the
machine. What about today – when
a bachur buys a gadget, do his
parents know how to use it and how
it can be used?

It used to be that when the
hanhala confiscated one of these
machines they knew that the bachur
may have been listening to the
radio. If the bachur was Chassidish,
they “neutralized” the radio and
that was all. Is the situation the
same today?

FROM THE HIGHEST TO
THE LOWEST
Many Chabad yeshivos have
imposed a total prohibition on the
use and possession of these gadgets,
and that tells us something right
there. Let us examine the reasons
that led to this decision, even
though these items can be used for
good.
First, we need to understand
how audio and visual media are
transferred nowadays. In the past,
songs or movies were kept on tape
or CD. Pictures were only on film.
If you wanted a picture, you had to
copy it and it wasn’t a simple thing
to do yourself. In order to copy a
video, you needed a video machine.
Today, it’s completely different.
The computer is where all this is
stored. In the computer’s memory
you can store audio files, video files
and pictures as regular files. These
files can easily be transferred to
other computers, in seconds.
All audio and visual machines
are made in such a way that they
connect to computers and can
download files or can transfer files
to the computer (such as pictures
from a camera) easily and quickly.
These machines can also be
connected to one another and can
transfer information from one to
another.
Any of these machines have one
or several of the following
capabilities: you can listen to music,
see photos, watch movies. They
serve as mini tape recorders or
VCR’s. Some of them can record
sound, take videos or photos as well
as create new audio or video files.

They have memory which can store
all sorts of files.
Then there’s the Internet with its
unlimited pictures, videos and
songs. Some gadgets have Internet
access.
I don’t have to tell you that every
file can contain Chabad niggunim or
completely different types of songs
or movies. And therein lies the big
difference. In the past, the most the
tape recorder could do was play
inappropriate music. Today, it is

possible and very easy to view and
listen to anything, on this tiny
machine.
That’s the first point we need to
contend with, that today’s machines
can contain the worst garbage,
incomparable to anything we had in
the past. A bachur can access this in
a snap while the bachur of not-thatlong-ago had a hard time doing so.
The second point is the speed.
Once upon a time, in order to attain
something not-kosher, a person had
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It used to be, when a
bachur wanted to “see the
world,” that he had to take
off his hat and jacket, dress
appropriately for the street,
sneak away from yeshiva,
and nervously get to his
destination. Today, the
bachur locks the door of his
room and takes the street
out of his pocket in the
form of a little machine,
and he can do this under
his parents’ noses.
to exert himself. Today, a friend can give any material at
all via his gadget or computer and the ease with which
this is done only increases the appetite to get more and
more of it.
The third point is how easy it is to store the
material. I heard from Rabbi Diskin that it used to be,
when a bachur wanted to “see the world,” that he had
to take off his hat and jacket, dress appropriately for the
street, sneak away from yeshiva, and nervously get to
his destination. Today, the bachur locks the door of his
room and takes the street out of his pocket in the form
of a little machine, and he can do this under his
parents’ noses.
In the past, in order to have an inappropriate CD
you had to hide it. Today, it’s all stored on a little
machine and it’s very hard to find it. The songs and
videos are stored as files and the files can have
innocent-sounding names and can be hidden in various
ways.
And then, there’s the ignorance of the parents and
the hanhalos. The boy buys a nice electronic toy and his
parents have no idea how to use it, or they know how to
use it in a very basic way. They don’t dream that it
contains traps and temptations that are hard to
withstand.
Take a digital camera for example. What’s wrong
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with taking pictures, you might ask. In the camera’s
memory you can store any file and when necessary, the
files can be transferred to a machine which enables you
to watch or listen. In most cases, if you look around a
dormitory in order to find these machines, mashgichim
will ignore the innocent camera because they don’t
realize that it can serve as a hiding place for
inappropriate material.
Even after the machine is taken and inspected, it’s
hard to find incriminating evidence. It is often returned
to the bachur for lack of evidence. For example, a video
can be turned into an innocent text file very easily and
then turned back into the video.
The difficulty the hanhalos have in dealing with
these machines makes it incumbent on parents to get
rid of any problematic items because when it comes
down to it, he’s their child …

MY CHASSIDISHE BACHUR
There are surely parents who are thinking: My son is
a Chassidishe bachur. What does this have to do with
him?
Chazal have described the modus operandi of the
Evil Inclination, “Today he tells you to do this, and
tomorrow he tells you to do that, until he tells you to
serve idols.”
Today, the Chassidishe bachur will come with an
iPod with Nicho’ach niggunim. Tomorrow he will ask a
friend to transfer the group picture of their shiur to his
iPod. The day after that he will be willing to take a
quick look at a really funny video clip. Little by little, he
finds himself watching more and more of the interesting
video which whets his appetite for another funny one.
One day, when downloading files to his computer, the
name of a video catches his eye and his friend
generously and easily downloads it onto the
“Chassidishe machine” and who knows where this will
end?
You also have to understand that the ability to delete
and copy files easily makes for many more problems. A
bachur gets a song that isn’t quite appropriate and he
promises himself to listen to it only once and then
delete it. He might actually delete it but the file had an
effect and the next file might not get deleted so quickly.
If you are still not convinced, read on.

INTERNET IS FREELY AVAILABLE
I don’t have to tell you about the dangers of the
Internet, especially for young people. How do you connect
to the Internet? If you think you need all sorts of wires
that connect the computer with outlets in the wall, you are
behind the times. Today, “wireless” is where it’s at.

At airports, malls, universities and numerous other
locations, wireless Internet access is freely available.
The Wi-Fi router is connected to the Internet in one of
the offices and this enables all computers in the area to
access it without cables, without even doing anything!
The Chassidishe bachur equipped with an iPod, cell
phone with Internet capability, a handheld computer,
laptop or anything with Internet capability, who doesn’t
even think about connecting to the Internet, might be
connected. He could be sitting somewhere when he
notices that the icon which indicates that the computer
is connected to the Internet is on! The Internet came to
him! So he clicks on Explorer just in order to see the
wonders of wireless and …
Wireless Internet is spreading even among private
users so that the area of coverage is constantly growing.

PRACTICALLY SPEAKING
To sum up: These gadgets can easily and quickly
lead to terrible things and the potential damage is
enormous. What can we do?
First, we can obey the instructions of the hanhalos
of the yeshivos and not allow the purchase or use of
these gadgets. If for some absolutely compelling
reason the bachur has one, you the parents must be
proficient in its use, knowing all its capabilities.
Now and then, take it and check it thoroughly, along
with your son. Connect it to a computer, open every
file, and examine its contents.
When your son knows that he will be checked up on
and that his parents are savvy to its workings, this will
enable him to withstand the various enticements that
come his way.

BEIS M O S H I A C H Issue 663

33

feature

GENIUSES AND
WAGON DRIVERS
STOOD SIDE BY SIDE
By Menachem Ziegelboim

Over the years, “Kavod ha’Torah”
became “a shovel to dig with” and the
“Kavod ha’Torah” turned into just
plain kavod. Attention was diverted
from the depth of reasoning to the
scholar himself, from the cheftza to the
gavra.
The age-old misconception,
popular to this very day, is that
Chassidus is about praying from
the heart, while only in the
Litvishe world would one find real
excellence in Torah scholarship.
Lithuania did indeed produce
many great Torah scholars, but the
Chassidic world was no less
productive in this regard. The fact
is that the Chassidim did not
actively compete with them
because they weren’t interested.
They modestly preferred the back
row of the beis midrash and the
k’hilla.
The world of Lubavitch, which
is also sourced in Lithuania, (the
Alter Rebbe was called ‘Zalmenyu
Litvak’) has produced scholars
who were able, with their
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sharpness and extensive
knowledge, “to uproot mountains”
with their reasoning and exegesis.
Chabad has produced scores of
geonim (Torah geniuses), men to
whom there was not a single topic
in Talmud Bavli and Yerushalmi or
a paragraph in Shulchan Aruch
and the Pri Megadim, which was
unknown to them. Their
prodigious genius, their sharpness
and vast knowledge, were mindblowing.
One after the other, the names
of these Torah giants appear in
Chassidic history, shining with the
glow of scholarship which was
accomplished through tremendous
diligence and effort, inner
refinement and great
assiduousness, seemingly beyond

man’s capabilities. These were
men who immersed themselves in
the sea of Torah.
So why then, is the picture
distorted as though “in Lubavitch
there are no lamdanim?” Why do
people have the erroneous
impression that intensive learning
is only found in the Litvishe world
when the facts blatantly contradict
this?
The great honor and esteem in
the world of lamdus (scholarship)
for Torah scholars placed them in
the front row. Over the years,
“Kavod ha’Torah” became “a
shovel to dig with” and the
“Kavod ha’Torah” turned into just
plain kavod. Attention was
diverted from the depth of
reasoning to the scholar himself,
from the cheftza to the gavra, who
knew how much time and effort
he had invested in his learning
and sometimes demanded that
others acknowledge this.
In Lubavitch, on the other
hand, they were careful about this.
“Kavod ha’Torah” was just that,
honor for the Torah and awe for
the Giver of the Torah, G-d
Himself. They knew Torah in its
purest form was given in sanctity
and awe had to preserved in

precisely that way.
“Moshe received the Torah …
and transmitted it to Yehoshua,”
and therefore, those who study
Torah are “recipients” and
“transmitters,” nothing more than
mere channels.
When those erudite scholars,
Torah greats and prodigious legal
scholars went to the Rebbe,
regardless of who the Rebbe of
that particular generation was,
they crowded together with the
other Chassidim. Nobody sought
honor. On the contrary, in front
of the Rebbe they were all shoemakers and scholars,
tinsmiths and rabbanim, farmers
and “klei kodesh” – equal. They
rubbed shoulders and received the
Torah “as one man, with one
heart” as from the mouth of G-d.
Even those with positions, the
“klei kodesh” like the rabbanim,

halachic authorities, shochtim,
and melamdim, who received
honor where they lived and
worked, when they came to
Lubavitch they knew there was no
metzius; all were battul to the
Rebbe. There was no hierarchy.
It wasn’t just that they acted
this way; the Torah scholars really
considered themselves like
everybody else and did not seek
honor. The attribute of bittul
which was demanded of
Chassidim was directed at them as
to the simplest people, and they
conducted themselves thus in
thought, speech, and action.

RASHK’B’HAG
Why weren’t the geonim and
Torah scholars not accorded
honor and not considered the
Rashk’b’hag (Rabban shel kol
b’nei ha’gola – leader of all those

in exile) as their colleagues in
Lithuanian cities were regarded?
Perhaps the reason lies in the
early youth of the Baal Shem Tov,
founder of the Chassidic
movement. When he was still
unknown he spent years traveling
among the towns and villages,
giving attention to the villagers
and simple people (the history of
Chabad is full of stories about
this). The special regard that the
Baal Shem Tov had for those
innocent Jews continued even
when he became famous.
Although the Baal Shem Tov
had a chavraya kadisha (a holy,
inner circle), each of whom was a
mighty Torah giant in his own
right who knew Nigleh, Kabbala,
Chassidus, and Halacha, he still
gave special treatment to simple
Jews, those pure of heart, who
loved Hashem with wholehearted
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The discussion
between the Rebbe
and R’ Peretz was
at its height and
while the Rebbe
was saying a
particular line of
thought and R’
Peretz tried to
demolish it, R’
Peretz
absentmindedly
took two coins
from a pile on the
Rebbe’s desk and
moved it to a
second pile of
coins.
love.
Love for Hashem and Love for
Jews were the twin pillars of the
Chassidic movement founded by
the Baal Shem Tov. Love of
Hashem is impossible without
Ahavas Yisroel and this latter love
topped the order of priorities to
the extent that sometimes, the
Torah scholars were envious of the
treatment that the laborers got,
those who could barely read
properly.
When the Alter Rebbe first
went to Mezritch, he heard some
stories from the Baal Shem Tov
about Ahavas Yisroel and he said
that generally speaking, the Jewish
people are divided into two
36
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groups: 1) simple people who do
not know how to learn; there are
varying levels but they are
generally one type, and 2)
scholars – and even though here
too, there are varying levels, they
are also generally of one type.
The mitzva of Ahavas Yisroel,
says the Baal Shem Tov, is for all
equally. The simple people should
be loved because they are simple
people who believe in Hashem and
His Torah with a pure and whole
heart. The scholars should be
loved because they are great in
their knowledge of Torah and the
holy Gemara says: Whoever is
great – his [Evil] Inclination is
great. Torah scholars have a big
Evil Inclination and nevertheless
they are G-d fearing Jews and
should be loved.
(Sicha of the Rebbe Rayatz)

These principles prevailed
throughout the building of the
Chassidic movement which
multiplied into many branches and
produced blessed fruit. However,
this Love for Hashem predicated
on Ahavas Yisroel was simply
uncultivated among the various
ranks and distinctions which
developed in the Lithuanian world.
In Toras ha’Chassidus, the
Rebbeim coined the concept of
bittul and implanted it deep within
their Chassidim’s souls.
It was an avoda in and of itself
to achieve genuine bittul, bittul
that is complete and
uncompromising. If intense Torah
learning was required, that was to
connect to the Giver of the Torah
and not to acquire honor through
Torah study and to take pride in
one’s brilliant insights. Chassidus
implanted within Chassidim true
humility and bittul through
knowing one’s true place as
accurately as possible.
In Gan Eden, the Lower Gan
Eden, which is also a very
honorable level, and certainly in

the Upper Gan Eden where a
tzaddik sits in his chamber with
tzaddikim, Chassidim, geonim,
b’nei Torah coexist with simple
balabatim and laborers around
him. The question arises:
Naturally, the Chassidim, geonim,
b’nei Torah are in the tzaddik’s
chamber, but what are the simple
Jews, the simple T’hillim-sayers
and those who merely listen to the
Ein Yaakov [shiur], Jews who just
happen to join a Chassidishe
farbrengen, doing there?
The answer is that the simple
man who comes to the beis
midrash in his work boots in order
to daven b’tzibbur and has an
aliya la’Torah, says T’hillim,
listens to Ein Yaakov, supports
b’nei Torah, comes to listen when
they learn or say Chassidus,
although he doesn’t understand,
the inyan is accomplished anyway.
This is the reason that even simple
people can be found in the
chambers of the tzaddikim.
From all that was said above,
we understand that there is a big
difference between the Revealed
part of Torah and P’nimius
ha’Torah. In the Revealed part of
Torah, there are differences in
subjects and topics, i.e. there are
levels of understanding and man’s
job is to develop himself to grow
in his grasp and understanding. In
other words, aside from fulfilling
practical halachos, there also has
to be knowledge etc. However
with P’nimius ha’Torah, the main
thing is working to prepare
oneself for kabbalas ol, to also do
that which you don’t understand,
that there be a dedication to
Chassidus. Then even the simple
person accomplishes matters in
the supernal worlds as they truly
are.
(sicha of the Rebbe Rayatz)
The change wrought by Toras
ha’Chassidus, even among the
scholars, was revolutionary. An

example is R’ Hillel Paritcher, who
was known as a child genius and
was nicknamed, “the ilui from
Homitz.” R’ Hillel related that at
first he would learn Nigleh with a
chavrusa all week and on
Shabbos, starting from Kabbalas
Shabbos, they would wrap
themselves in their talleisim and
learn Kabbala all Shabbos.
“We thought we were perfect
tzaddikim until we saw a Tanya
and realized that we hadn’t even
achieved the level of beinoni. That
is when we removed our talleisim
and opened a closed door.
The one who was mekarev R’
Hillel to Chassidus was the
Chassid, R’ Zalman Zezmer who
explained to him what Chassidus
is based on. That motivated him
to travel to the Mitteler Rebbe
where he learned his true place …

BEFORE THE REBBE,
ALL ARE EQUAL
In the past there was no barrier
of pride between people. Of
course there were differences and
various levels but it was all

serious. Just as there was no
barrier between the poor man and
the householder and rich man, for
people were not measured by their
silver and gold threads, but were
valued for their intelligence and
fine character without considering
their material circumstances, so
too there was no barrier between
the simple Jew and the ben Torah
or Chassid. The simple ignoramus
had a soul-appreciation for the
greatness of the ben Torah and
Chassid and the greatest Chassid
saw the greatness in the simple
faith embodied in every movement
of the simplest Jew.
More than the simple Jew
envied the “maskil” and “oved,”
the oved envied the simple Jew.
He saw the truth in the simple
Jew, the natural fear of heaven,
the pleasantness in a mitzva, the
pleasure of a fine character trait
and the sweetness of brotherly
love.
(sicha from the Rebbe Rayatz)

Even the greatest, scholarly
Chassidim knew that they, and the
simple Jews, were equal before the

Rebbe. They could look at the
Rebbe and understand him like a
donkey understands men. They
knew that the Rebbe was
incomparably greater than them
and even their enormous
attainments in learning did not
begin to compare to the Rebbe’s
spiritual heights.
Not for naught did the great
Chassidim of the Tzemach
Tzedek, who were Torah geniuses,
refuse to enter the Rebbe’s room
and discuss Torah topics with him.
Each of them was an illustrious
scholar such as R’ Nechemia of
Dubrovna (author of Divrei
Nechemia), R’ Yitzchok Isaac of
Homil (author of Chana Ariel)
and many others. To speak with
the Rebbe in Nigleh meant to
enter into a give and take. And
when the Rebbe said one thing
and your intellect told you
otherwise, how could you
contradict the Rebbe?
Only one Chassid was willing
to accede to the Rebbe’s request
to discuss Torah, R’ Peretz Chein,
who was a formidable intellectual.
R’ Peretz would get up at three
o’clock and learn Shas and
Poskim for four hours followed by
three hours of Chassidus. Only
then did he begin to daven
Shacharis which ended at three in
the afternoon.
It was arranged that R’ Peretz
would be the last to have yechidus
and then they could discuss
halachic topics without a time
limit. The discussion between the
Rebbe and R’ Peretz was at its
height and while the Rebbe was
saying a particular line of thought
and R’ Peretz tried to demolish it,
R’ Peretz absentmindedly took two
coins from a pile on the Rebbe’s
desk and moved it to a second pile
of coins.
The Rebbe noticed and while
he continued to heatedly debate,
he took those two coins and
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“The one who was
mekarev R’ Hillel
to Chassidus was
the Chassid, R’
Zalman Zezmer
who explained to
him what
Chassidus is based
on. That
motivated him to
travel to the
Mitteler Rebbe
where he learned
his true place …”
moved them back to where they
had been before. R’ Peretz decided
to see whether the Rebbe really
cared where they were and while
making his point he moved the
coins again. The Rebbe noticed
and interrupted R’ Peretz to ask
what he was doing.
“What difference does it make
where the coins are?” asked R’
Peretz.
The Rebbe replied, “Each pile
consists of different kinds of
coins. In this pile are coins that
were brought to me for a pidyon
nefesh. In this pile are coins that
were brought to me with thoughts
of t’shuva, which contain special
feeling and enthusiasm, while in
this third pile are coins without
any special feeling. That’s why the
coins can’t be mixed up.”
So Chassidim knew that even if
they could dare to argue with the
Rebbe in learning, the Rebbe’s
level was incomparably greater
than their own. “For my thoughts
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are not your thoughts.”

A BOOKKEEPER
There is a long list of Torah
giants among the Chassidim of the
Alter Rebbe, the Mitteler Rebbe,
the Tzemach Tzedek etc. Their
learning schedules were incredible.
It was utter devotion without any
thought for self.
One of the interesting
personalities was that of R’
Avrohom Ber Yirmiya’s of
Bobruisk who was a tremendous
gaon. Already in his youth he was
greatly inquisitive and asked his
father many questions. He was an
expert in works of chakira (Jewish
philosophy).
When he was ten, his father
took him for yechidus with him to
the Tzemach Tzedek. When the
Rebbe and his father finished
speaking, the Rebbe looked at him

and said to his father, “His face
shows that he is diligent in his
learning.” Then the Rebbe said to
the boy, “What did you learn?”
He unhesitatingly answered,
“The tractates of Beia, Bava
Kama, Bava Metzia and now I’m
starting the tractate of P’sachim,
the chapter on makom sh’nahagu,
Mishna beis. In Tanach I learned
Chumash with Rashi’s
commentary and Neviim
Rishonim.”
The Rebbe looked at him and
asked, “What you learned is good
and for the future – finish the
tractate of P’sachim and learn
Bava Basra and Nedarim,
Shulchan Aruch Orach Chaim,
Chumash according to the weekly
parsha with Rashi, Ohr HaChayim
and Panim Yafos and T’hillim with
Rashi’s commentary, and then
learn Neviim Acharonim. May

WHAT IS THE HALACHIC SOURCE
FOR NOT USING TITLES OF HONOR?
Chassidim don’t use honorifics that much; on the contrary, a great
Chassid merits fewer titles. So too regarding RaDaTZ (Rabbi Dovid
Tzvi Chein) – I remember from my childhood that when his name was
mentioned (he was one of the great Chassidim and a great rav and
lamdan; he was one of the few who received smicha from the Rebbe
Maharash and a special bracha from the Tzemach Tzedek) it was
without any title, not even R’ Dovid (Tzvi) Hirsh. It was just Dovid
Hirsh. Furthermore, it wasn’t just Dovid Hirsh but Dovid Hirshel!
I exerted myself to find the source in halacha for this practice until I
found – “I toiled and I found” – that it is explicit in the Gemara. In
Gemara Shabbos (56a) it says that Uriah HaChiti rebelled against the
king since, when he stood before Dovid HaMelech, he referred to Yoav
with a title of honor, “my master Yoav.”
Now we can understand that for Chassidim, the image of the Rebbe
is always before them. Chazal say that when a person repeats
something he heard from his teacher, he should do so as though seeing
his teacher in front of him. Obviously, the teachings of the Rebbe are
constantly present and so the Rebbe’s image is constantly before their
eyes!
Since the Rebbe himself stands before him, how can he refer to
someone else with a title (“Reb” Dovid Hirsh, and the like)? The Rebbe
himself is standing there!
Therefore, they called him Dovid Hirshel.
(sicha VaYeitzei 5743)

Hashem help that you be devoted
to diligently learn Torah with fear
of Heaven and may you be a
lamdan, Chassid, and yerei
Shamayim.”
“We thought we were perfect
tzaddikim until we saw a Tanya
and realized that we hadn’t even
achieved the level of beinoni. That
is when we removed our talleisim
and opened a closed door.
R’ Avrohom Ber Yirmiya’s later
related, “In the following three
years, from the age of 10 till bar
mitzva, I finished the tractates of
Pesach, Bava Basra and Nedarim
and reviewed the tractates of Bava
Kama and Bava Metzia. I was
proficient in them with all the
Tosafos. When my father brought
me to Lubavitch for my bar
mitzva, the Rebbe placed his holy
hands on my head and blessed
me.”
The Rebbe Rashab extolled
him:
… He is a great scholar,
expert in Shas and a wondrous
maskil in Chassidus, and he has
some knowledge of Kabbala (I
think his approach in Chassidus is
along the lines of Rav Isaac of
Homil clothed in the words and
explanations of Reb Hillel of
Paritch.) He also has knowledge
of philosophy and geometry, and
he is tremendously G-d fearing.
Anywhere else, he would have
been given great honor for his
prodigious knowledge and he
would have been appointed to
honorable positions in the Torah
world, but in Lubavitch this wasn’t
the case. He worked as a
bookkeeper.

A SPECIAL CHAMBER
WITH ROOM FOR ALL
The early Chassidim of the
Alter Rebbe, those who were
called the students of cheider Alef
or beis, were tremendous
“maskilim.” Even some of those

who learned in cheider Gimmel
were men of deep understanding
in the deepest topics of Chassidus.
Without a wide-ranging
knowledge and depth, they would
not have been accepted into the
chadarim.
For twenty years, some of the
talmidim of the chadarim toiled
over the deepest topics in
Chassidus. During these twenty
years, the Mitteler Rebbe trained
them in knowledge of Toras
Nigleh and Toras ha’Chassidus.
At the same time, thousands of
Chassidim, including simple Jews,
joined the movement. Aside from
the words of the davening and
saying T’hillim and Chumash, they
knew nothing, not even the
meaning of the words. These
simple Jews were primarily
villagers who walked from town to
town during the week, peddling
their wares or were tailors and
shoemakers who worked during
the week in a village or for
noblemen. They returned home
for Shabbos.
When the Alter Rebbe founded
the chadarim and chose
outstanding students, great
scholars with outstanding abilities,
this offended the ordinary men
and the simple householders. They
felt they were worthless. They
soon realized their mistake and
were quite satisfied when they saw
that the Alter Rebbe thought of
their spiritual sustenance no less
than he thought of the famous
geniuses.
“The Alter Rebbe being one of
the great organizers,” relates the
Rebbe Rayatz, “being gifted with
the talent of organization and
anointed by G-d from birth as a
leader, introduced a certain order
in the study of Chassidus in a way
that all types of people, even the
simplest, could find his place.
“Hashem selected the Alter
Rebbe as the Shepherd of Israel

and endowed him with unlimited
G-dly abilities and talents to shape
Toras Chassidus Chabad which is
a spacious chamber that contains
a place for all types of people,
from the greatest geniuses and
maskilim in the deepest subjects in
Chassidus, to the simplest laborer
whose face is blackened during
the week by his hard work in the
homes of gentiles l’havdil and who
went home only for Shabbos.”
One of the great scholars in
the world of Chabad Chassidus
was the gaon, Rabbi Gershon Ber
of Pahar, another one of the
devoted Chassidim of the
Tzemach Tzedek. Although he was
born orphaned of his father, as his
father died four months before his
birth, and his mother died when
he was only a year old, he paved a
path of learning for himself. He
was raised and educated by his
grandmother and relatives.
As a child he was, by nature,
serious and meditative. “I always
loved thought and deep thinking,”
he said. “While still a boy I
thought often about everything I
learned or heard and each time I

The sun had
already set, the
moon rose in the
sky, and I was still
deep in thought.
When dawn rose I
jumped up as
though bitten by a
scorpion and I
cried, ‘Oy, I still
didn’t daven
Maariv!’
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R’ Isaac of Homil
said, “…When
Moshiach comes
and the dead will
come to life, the
holy Avos will get
up, the Shvatim,
Moshe and
Aharon, the
Prophets, the
Tannaim and the
Amoraim, together
with Geonim and
Tzaddikim of all
the generations,
and all of them
will delight with
these simple
people.”
felt particular pleasure when I
delved into something. When I
was about six or seven and I
learned Chumash, Neviim
Rishonim and Acharonim, each
story entered deeply into my heart
and was engraved in my mind.
“As I grew older, my way of
thinking and delving grew
stronger. When I was about eleven
or twelve, and I learned with my
uncle, R’ Ezriel Yaakov the
Melamed, I would review in my
mind everything we learned and
every reasoning several times;
each time in greater depth.
“When I was fifteen, as I
learned in shul on my own, it
40

5 Elul 5768 BEIS M O S H I A C H

happened several times that I was
so deep in thought that I did not
know or hear what was going on
around me. A few times I was lost
in one thought for several hours.”
Despite his towering genius, he
never took any credit for himself.
Chassidus had implanted in him
what man’s true essence is and his
precise place on the general map
of a Jew in the world of the Ein
Sof (infinite G-d). Therefore,
every behavior and movement, no
matter how small, has no place of
its own, but happens because of
Divine intent.
The following story that R’
Gershon Ber told, illustrates this
point:
“Something once happened
that embittered my life and
recalling it sends a tremor through
me. When I was in yechidus with
the Tzemach Tzedek I mentioned
it twice and three times, and when
I had yechidus with the Rebbe
Maharash I mentioned it. Even
today, the memory of this bitter
thing stands before me and I
constantly plead to Hashem that
He forgive me.
“This is what happened.
During the summer I was sitting
in shul and learning one of my
favorite tractates, Baba Basra,
which I had learned several times.
Each time I learned it I found
greater depth in it.
“In the shul were men who
would daven Mincha g’dola (in
the early afternoon). Even the
elder, RaBaSh Batlan would do so
too and I would join them. After
Mincha, the Chassid RaBaSh
would learn Chassidus with me
twice a week. That day, he
reviewed a maamer Chassidus for
me that he had heard from the
Alter Rebbe more than sixty years
earlier. Since more than a year
had gone by since he began
learning with me, and I had
managed to acquire knowledge in

several topics in Chassidus, his
explanation of the difference
between ila v’alul and hishtalshlus
atzmis opened a new world for me
and I felt wonderful.
“I went to the garden behind
the house and sat among the
plants and reviewed what I had
heard from RaBaSh and delved
into the explanations. The sun had
already set, the moon rose in the
sky, and I was still deep in
thought. When dawn rose I
jumped up as though bitten by a
scorpion and I cried, ‘Oy, I still
didn’t daven Maariv!’ Without
thinking much about whether it
was permissible to daven or the
time had already passed, I quickly
davened Maariv.
“This incident caused me much
sorrow with suffering and
afflictions for an entire year.”
This is an example of a Chassid
who combined brilliance and
incredible depth with great
Chassidic character, but the latter
trait was the receptacle which
contained all his other abilities. A
fascinating description of the
combination of the two, the rare
haskala together with his bittul, is
written by the Rebbe Rayatz:
I look at the face of the
Chassid, R’ Gershon Ber, the
maskil who is known in praise and
glory among the many maskilim in
Toras ha’Chassidus and the ovdim
in “service of the heart,” and I
observe the inner workings of his
extremely embittered soul over his
current state and condition –
according to his view – and his
heart is anxious within.
I saw many Chassidim in my
childhood, maskilim, ovdim, men
who possessed fine character …
but such a broken heart,
tzubrochen vi a kinele [broken like
a splinter] and humble like the
dirt of the ground, I saw [only] in
the Chassid, R’ Gershon Dovber.
I was immersed in these

thoughts and behold, the sound of
much crying could be heard. I
listened and heard R’ Gershon
Dovber reading the Ribbono shel
olam in the bedtime Shma saying,
“and I will not go back any more
to angering You and I will not do
that which is bad in Your eyes.”
What I heard that evening and
night and what I felt in those
moments, I will never forget until
ripe old age.
Elsewhere, the Rebbe Rayatz
adds:
Later at night, after the work
of the day and after the bedtime
Shma which took a long time, and
preparing himself for the HaMapil
blessing, he was wont to say to
himself: Gershon Ber! You are
going to sleep. You must do
t’shuva so that you wake up an
entirely different person, so you
feel and understand the true pity
there is for you.
His tremendous scholarship
and penetrating power and depth
all melted in the face of his soulful

insight into his true status and
proper place.

THE SCHOLARS’
JEALOUSY FOR
THE SIMPLE JEWS
The events of Shavuos
5617/1857 illustrate the feeling of
equality between the great
Chassidim and lamdanim and the
simple Chassidim, their ability to
stand in the same row, not only
physically but spiritually as well.
Over 120 rabbanim came to
Lubavitch, including some of the
greatest and most senior
Chassidim including such famous
geniuses such as Rabbi Isaac of
Homil, Rabbi Yitzchok Isaac of
Vitebsk, and Rabbi Hillel of
Paritch. There were also dozens of
wealthy and distinguished
householders who came to spend
Shavuos with the Tzemach
Tzedek.
As was the custom, the
Chassidim held a large farbrengen

LEARNING EIGHTEEN HOURS STRAIGHT!
The Rebbe Rayatz told his son-in-law, later to be the Rebbe:
In the lifetime of his father, the Tzemach Tzedek, the Rebbe
Maharash would review his father’s maamarim for RaSHBaTZ (R’
Shmuel Betzalel), a very special Chassid.
The Rebbe Maharash had a collection of pipes and before beginning
the review, he would say to Rashbatz, “Come, they’re all there – there’s
Yoshe (R’ Yosef Tumarkin), R’ Izel of Homil, there’s Peretz,” and he
would refer to them all by name without mentioning any honorifics.
Only when it came to R’ Hillel Paritcher’s name did he said “Reb”
before it, and then he would begin the maamer.
Who was “Yoshe”- Yosef Tumarkin? He was an outstanding gaon.
He made quick progress in his learning and was famous for being an
incredible ilui. For a period of time, he learned with the gaon, R’
Nechemia of Dubrovna. In the summer they would get up before dawn,
make all their preparations for davening, and after davening they would
eat breakfast and sit down to learn for eighteen hours, without a break!
They learned Gemara and the Rishonim, according to sugiyos. This is
how they learned rov and chazaka and s’feika d’Oraisa v’s’feika
d’Rabbanan.
Nevertheless, R’ Yosef Tumarkin would say, “The Rosh could learn
an entire tractate; I can learn only one daf.”

that took place in a garden near
the houses where the Tzemach
Tzedek, his children and
grandchildren lived. The elder
Chassidim, who were the main
speakers, repeated maamarim
which the Rebbe had said on Yom
Tov, as well as divrei Torah that he
related at the meal on the second
day of Yom Tov.
The maamarim that the
Tzemach Tzedek said that
Shavuos were deep and lofty and
aside from the great maskilim, the
rest of the crowd did not
understand them, except for one
maamer which everybody
understood. Even the simple ones
among them, including the wagon
drivers who brought the
Chassidim to Lubavitch,
understood it.
The Rebbe based this maamer
on the saying of the Sages, “at the
time that Yisroel said ‘we will do’
before ‘we will hear,’” and it was
about the power of mesirus nefesh
and the firm stand that every Jew
takes for Torah and mitzvos. The
Rebbe quoted several statements
of Chazal and described at length
the pleasure Hashem has from the
simple person who fulfills mitzvos
with the fervor of yiras Shamayim.
At the farbrengen, when the
great Chassidim reviewed the deep
maamarim, the simple people did
not understand any of it. When
they reviewed the maamer, “at the
time that Yisroel said …” the faces
of the wagon drivers lit up with
joy. When the review was finished,
all the simple Chassidim got up
and danced, singing, “Blessed is
He, our G-d, who created us for
His honor and separated us from
the errant ones, and gave us the
Torah of Truth and everlasting life
He implanted within us.” Their
joy increased from moment to
moment and the pace of the
dancing picked up as their voices
rose in song.
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The lively dancing, the
enthusiasm and simcha of these
simple Chassidim, the pleasure
and satisfaction that shone on
their weather-beaten faces, made a
great impression on the Chassidim
who stood off to the side and
watched them.
“What do you say about
Nachum the wagon driver’s ‘And
He gave us a Torah of Truth?’
asked R’ Isaac of Homil of R’
Hillel of Paritch. “Even my uncle,
the Talmudic genius Rabbi Zemel
Stutzker never said ‘and He gave
us a Torah of Truth’ with such
joy.”
“And what do you think,”
asked R’ Hillel, “about the uplifted
spirit of Sholom’ke the leather
worker and Sholom the
shoemaker’s ‘and everlasting life
He implanted within us?’ Even
Rothschild doesn’t have such an

uplift of spirit from his wealth!”
R’ Isaac of Homil said, “This
dance with ‘and He gave us the
Torah of Truth and everlasting life
He implanted within us’ will bring
these simple people to the finest
and nicest places. When Moshiach
comes and the dead will come to
life, the holy Avos will get up, the
Shvatim, Moshe and Aharon, the
Prophets, the Tannaim and the
Amoraim, together with Geonim
and Tzaddikim of all the
generations, and all of them will
delight with these simple people.
To them, the letters of the Torah
are ‘the Torah of Truth,’ without
their even knowing the meaning,
and a Chassidic dance after a
d’var Torah permeated with fear
of heaven is their ‘everlasting
life.’”
Thus, with his gift of speech
and his rare ability to describe

LOOKING FOR
PRINCIPAL

A

things vividly, R’ Yitzchok Isaac
described the era of the coming of
Moshiach and the Resurrection of
the Dead, how the simple Jews,
baalei mesirus nefesh, will earn
the admiration of our great
ancestors.
“The first dance,” said R’
Isaac, “will be danced by Moshe
Rabbeinu along with them because
the holy Torah rests on them and
not on the geniuses who are
mechadesh chiddushim. And the
real dance will be danced by
Dovid HaMelech with these
simple people who recite
T’hillim.”
(Based on a letter of the Rebbe Rayatz, vol. 6)

Ai, the outstanding geonim of
Lubavitch were envious of
Sholom’ke the leather worker and
Sholom the shoemaker. That was
Lubavitch …

Esther’s Party Grill
463 Albany Avenue Brooklyn, NY 11213 718-735-4343

CATERING ON OR OFF THE PREMISES
CORPORATE ACCOUNTS WELCOME.

for Anash educational
school in New York for
school year 5769

SHLUCHIM; SPECIAL RATES FOR
SHABBATONS & PARTIES
COME SEE
OUR BRAND NEW

SUSHI BAR

PLEASE FAX RESUME TO:
718-7
778-0
0800
OR E-M
MAIL: AYR@WALLA.COM

OPEN FOR IN HOUSE DINING
TAKE OUT & CATERING
UNDER THE SUPERVISION OF THE

BEIS DIN CROWN HEIGHTS

FREE DELIVERY TO YOUR HOME OR OFFICE
42

5 Elul 5768 BEIS M O S H I A C H

